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VISIT OF A CHIEF

Here in this land or this chiefly land in Vuda, they have their own
one way of doing and performing these things, and I believe it is

not done the same way in which other people in other places do theirs.
Here in Vuda, they have their own customs and traditons different

from other areas. This topic of a chief visiting a place or a village
or for ous cniefs making a visit to some places, here in Vuda we have
ddres

essed as TUI VUDA, and there are a number of

o

YRVUSA who are under him. And we could say they are subjected(QALI)
to the Tui Vuda, as for me, I am telling yéu something hich involves
only our chiefly clan here and it's people.

Say the Tui Vuda decides to make a visit to any of his yavusa or one
of thrse many yavusa subjected to him, in this district of Vuda, he
sends his hearald or spokesman (MATANIVANUA). He sends his matanivanua
saying, ''Matanivanua go down and see these people in this village
(name of village he wish to make the visit), inform them that I am
coming down tomorrow because I heard they have this slight differcnce
between them which I wish to settle for them.'' This is the Tui Vuda
who wish to go down and visit one of the many yavusas subjected to
him.

When the Tul Vuda arrives in this village where it holds this yavusa
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and they perform all those chiefly ceremonies specially doné and
performed for a chief(VAKARAU VAKATURAGA).

The ceremony of I SEVUSEVU, in the Bauan dialect this is called the

I SEVUSEVU, but here in Vuda, this is called MATAKARAWA. They

have this ceremony of matakarawa ready for the coming of the chief
the Tui Vuda. After, then comes the preparing and the mixing of the
yvagona, served and the ghiefly yaqona is rewevied by the Tui Vuda.
After then the discussion is opened, and theonly thing which happens
now is that the Tui 'uda opens the discussion which they pamn to hold
on that day, he might say, ''I am here today in front of all of you,
becguse of this differnce I heard existing between some of you. There
is these mataqalil involved who belongs to this yavusa. I wanted to
come so We can talk over it and find out the root of the problem also
if someone can tell me why you should feel this hatred towards one
another, we should discuss all these, bring it out to theopen so

that is it all clean with the other people. I wish to clear all this
up today, and it is good if we come up with a solution of this problem
because I do not like to have one of my yavusa not living in harmony
together, there should not be any fighting among you, I don't want
anyone staying under my command and being one of my yavusa to be fighting
and having this hatred for the other person, I want all the people

in this village to live in peace with the others,'!

This 1s gomething wyhich they have connecting to this topic of

a chief visiting someplace. Here in Yuda, if the Tui Vuda wish

to vigit one of his yavusa, this is how it is done. And I believe
that this is something which is also gimilarto other places all over

this area. 1t is often referred to as the VER VAKARA(done in the Ra

way )
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The reason is we are all related, we have children and we have this
relationship pf VEITAVALENI whih those other reople in the other
village, and zlso we have our own grandhicldren and this goes on to
other relationships which link us together. It means that for our
behaviour and our customs gndtraditions is something very unique
and very gear to it's people. I don't know about other chiefly
places like BUREBASAGA, and the chiefly district of KUBUNA, and
also in Iau, they might have their own ways of dealing with such
ceremonies and anything linking with our culture. Here in the

Ra or western side, I do not doubt this at all, they still have one
way of dealing and taking care ff such matters when it arises.

This is how they welcome the chief _nd also one the reasons why
chiefs make a visit to their yavusa or to their villages, or to
some villages where they are inwited to come to,

Thank you very much. You told me that for the Tui Vuda he's aot

a number of yavusa under his leadership. So he wish to make s
visit to one of them because these yavusa live in their own village.
So he sends his matanivanua to inform the people in this yavusa

of what the  hief intend to do. When the matanivanua comes to
this village, who in this other village is he going to see to tell
him of hat the phief sends him for?

When thematanivenua comes down to this village or to this yavusa,
he goes to see the headman of this yavusa (TURAGA NI YAVUSA). He
goes to see the turaga ni yavusa and informs him of this visit., He
says, ''I have been send from the chiefly house to inform you that
the Tui Vuda is making a visit tomorrow, and for you to preparé

what you should do to receive him.'' =s for the turagani yavusa

in this matagqali and in thisvillage, he calls a meeting for his
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own people, maybe on the same afternnon, and he calls out or

reszds out the message send by the Tui Vuda's matanivanua. He

says, ''The Tui Vuda will be with us tommorow and everyone is expected
to turn up at(maybe it is at the meeting ho se or out there at the
village greem)'' Now the relying of the message and the repeating
of the words of the matanivanua send by the Tui Vuda is domm by the
turaga ni yavusa or the headman of the yavusa.

When the matanivanua repeat what the chief told him, then the

turage ni yavusa stafds up to do his part and I heard for Some place:
21l the turaga ni yavusa need to dc is to send someone ou?’ or he

goes himself endhe calls out with a loud voice wo that everyone in
the village can hear the message from the Tui Vuda send by his matani_
VENE o6 5% 0% 35 5% 9w sow oon &

Yes, this is something whichis true. For the turaga ni yavusa, he

is not going o inform the village head (TURAGA NI KORO) or listen to
anything he might suggest they do. As for this coming, this is the
coming of a chief and it invelves all customs and tradition to be
performed to him, all these are chiefly. The only decision and

the only voice heard is the words of the turaga ni yavusa, not the
turaga ni koob. The turaga ni yavusa might call one of those people
in his yavusa, and there are two things which can be done for this.
He might say, ''Go to all the houses in the village and tell all the
peoplein there the Tul Vuda is making a visit tommorpw.'' And the
second way in which the message is received by the people is that

it ig annornced in the village, verbal announcement. This is some-
thing which links to our land and village itsglf. If it is gomething

to 0 with the law andour government, then the turaga ni koro would

have to take care of that.
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But both ways are going to.wwrk. DBoth are respected by the people.
Then the matanivanuareturn to Vuda again to report to the Tui Vuda
of what he had done. And when this matanivanua first came to this
village where he is taking the messzge from the Tuil Vuda, is he
going to present anything to +he turaga ni yavusa before he informs
him of the message from the Tui Vuda, or he arrives at the joor,
inform the turaga ni yavusa and then leave again., Do they have to
tzke a yaqona for their ceremony of i1 sevusevu or how do they present
the message tok theturaga ni yavusa...ceceeecesees

As for the matanivanua, he informs the turaga ni yavusa of what

the Tui Vuda said, then the turaga ni yavusa says, ''Very well, thank
you very much, we have received the chiefly message.'' So now, the
turaga ni yavusas does his duty, he calls the peoplem of this yavusa
and let them know also of what the Tul Vuda wants. Or when the
matanivanua of the Tui Vuda makes his announecement from the Tui
Vuda, then the turaga ni vanua says, ''Very well, I thank the Tui
Vude for the concern. When you leave now to take my acception bgck
to the Tui Vuda, Iam goingto let my people know of what the Tui Vuda
wants.'' The returning of thematanivanua ajso is in line yith the
moving of this chief of theyavusa, he goes out tc inform his people,
he send out his own heralds and they are the ones who let the whole
vavusa know that the Tui Vuda is making a visit tommorow. They

now now that the Tui Vuda is making a visit at six o'clock in the
afternoon on the next day.

Say when the Tui Vuda wish to goout to see these people whc belong
to his yavusa, for how long does it take for the message to be taken

to this yavusa say is it about one week long before the chief makes

thevisit, or they send it today and tomorrow they make the visit,...-
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Yes, it can also oe done that way. But the oneshich I am telling

you now, this is just something which is to show you how things goes
when a chief wish to do something. Like making this visit. He can
s1so send themessage in front before the time comes, it can be one
week away before he mekes the visit, he gays, ''Mfaniavanua, go down
and tell them on this date, the week before this week, I am coming
over to their village.'' This is something which they know is part
of their custom and also I am just trying to straighten some things
out about the visit of a chief to another place inthis case he is
visiting his mataqali or yavusa, one of those.

I+ is the custom, or the right way of doing this thing, before they
come to the =ctual week when this tekes place, say they have a good
time before them to prepare for the chief's visit, say it can be one
whole week before the visit, the matanivanua of the Tui Vuda is gent
to the village who goes to see the turaga ni yavusa with the message,
"1T will be there next week on this day at this time with this person.
T don't want any yavusa to be absent on the day I arrive, all must

be present.''

As for this matanivanua who is sent by the Tui Vuda, is he the
matanivanua who got instaled with the chief when they have the
instalment of the Tui Vuda or it is just one of the people who belong
to the matanivanua clan?

Here in this chiefly village and district of Vuda, we have a clan
(MATAQALI) who are called the maetanivanua people or matanivanua clan.
They gll know their duties and responsiblities. They know themselves
well as to who is the matanivanua, the person who should be gsend taking

any chief's message, and those who dces this other work for the chief.
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We have some who stays there with the chief 211 the time. ‘he reason
is that, in this village for an example, for any Fijian society, the
people living in that communit: they have their duties and responsi-
bilities which they play as part of someone living in this Fijian
community, whether you are someone new to this village, or you are
someone living in this village for a very long time, or whether you
belong to this village, or yavusa, for all these different kinds of
people, they all know the part they play in this community of people.
We have the heralds or messengers(MATANIVANUA) and carpenter clan
(LIGA NI KNH) those people Who are smart to make VAKALOLO(LIGA NI
VAKALOLO), end many other skills which identify this group of people.
Then comes the day when the Tui Vuds is going to makeé his visit, can
you tell me what sort of preparation are the people in this ysvusa li-
ving in a separate village have ready to reweive the chief or the Tui
VAR voe v a8 90 0w mie wrw e win »
All chiefly customs and traditons inwluding all ceremonies which is
only dgone for chiefs,
Can you elaborate on them..sscssavssess.
Yes. The way in which the people who are receiving the _Tui Vuda
prepa‘e themselves for it, let's take this for an example. say
the Tui Vuda who lives here in Vuda or Vigeisei village then decides
to send (VAKATADUMATA) hbs matanivanua to LAUWAKI village because
he heard that these people are not in good terms with gome other
people who also belong to their yavusa. The people of Lauwaki
knows that the Tui Vuds is cbmingon Monday at 6 o[clock, let's take
this for an example ofthis visit made by the chief. Very well for
the people at Lauwaki, they are all prepared for this vigit, bus say
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scmeone forgot this date, anyone in the village at Lauwaki forgot
that the Tui Vuda is making a visit on the morrow or the next day,
but another thing too, when the Tui Vuda arrives, the LALT is heard
being beaten. IHere in the village of Lauwaki, the lali is beaten
and when the lali is heard, for those people who have heard the
message of the Tui Vuda's visit but forgot it, whether he is planting
a pateh of cassava or ready to burn a forest, or ready to milk g
cow, whenhe hears the lali being beaten, automatically it comes

back to his mind, the Tui Vuda is arriving now. He goes straight
to this place where they have been told to meet.

Then the Tui Vude arrives and..........

He arrivea at Lauwaki village, goes into the village and for the Tui
Vuda he knows where mhe should g0 to when he pomes to this village.
As for the people, they ae all there vaiting for him to arrive.
After he sits down then comes all those chiefly ceremony gwarded
only to chiefs. After they have done all thesec chiefly ceremonies
to receive the Tui Vuda with, the yaqona is prewentéd, accepted and
being clapped for( COBOTI NA YAQONA), and if there is a minister for
the church in this gathering, or the TUIRARA(responsible for all church
matters) even ifthere is a pastor there he is addressed, ''Pastor,
please pray for us befor® we begin with this meeting.'' After they
have these few minutes of brayers, then they touch into the main
reason for the Tui Vuda's visit to Lauwaki village.

When a Tui Vuda is going to make a visit, in the olden days, we do
not have these buses and traffic which can take us anywhere today,
can you describe how the chief or the Tui Vuda makes the trip to
this village he is VIBATANE s s s i e ow e s on s sus

This is all true. Here in Vuda, I am telling you something which
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happens here in Vuda. They have their own ways and means of trans-
rortation for the chiefs when they wish to make a visit. During
those days, the chiefs walk to the village where they wish to visit,
they walk on their two feet. If he wish to make a visit to Lomaloma,
he walks to Lomaloma, and this is during those times when they did
not have this means of trasport which we have today, like buses and
cars. There is another village in this island and this ¥illage also
is subjected to the Tui Vuda, we have our canocs, or they have their
canoes at the time which takes the Tui Vuda to this village on the
island. Like today, we have modern boats and it makes travelling
very fast. This is how the chief gets to the other place in relatinn
to chief's visit which we are discussing now. Visits made by our
chiefs to other places and villages.

The Tui Vuda arrivea at Lauwaki village since this is our example,
they have the lali beaten to show that the Tui Vuda is arrving......
The 1ali is not beaten for a very long time. If it takes them g long
time to beat the lali then it can be three hours long, this is when
théy want it to be long, and the beating of the lali shows that the
“ui Vuda is about to arrive at any minute. The people in Lauwaki
village say to themselves, ''O now they huve beten the lali, I must
hurry the Tui Vuda is due any minute.'' They all know the Tui Vuda
is arrving on that day, that is after the message was brought to

the turara ni yavusa one week before the chief makes his visit. And
during this long week of waiting some people might Raxegx forget that
the chief is coming soon, but when the lali is bedten, they know stra-
ight away, ''0 the Tui Vuda is coming today and is arriving soon.'!

50 all these people o forgot it turn up at theplace where they have

been told to meet.
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When they come to greet the chief or the Tui Vuda, and also for these
reople who turns up for the meeting which the Tuil Vuda wish to have
with them, can you describe thekind of clothings they put on when
they go for the meeting?

Can you describe what kind of clothes the women weer if they go to
the meeting and also for the men if they are theonly people attending
this meeting with the Tui Vuda. Are the men the only people who
takes part in the receiving and the welcoming of the Tui Vuda to
Lguwaki village?

Yes. Here in Vuda, for me, you know that I am in themid-seventies.
+g for me, I know of all the customs andtraditions which is part of
our culture, and also of all these customary ceremonies held for the
chief of Vuda or Tui Vuda. The clothes or the costume they wear is
something which is taken as some sort of a joke, this is all very
dear and sacred to the people. 4#As for me, I have to prepare myself,
a gréat deal of time is spend on my preparing myself in going out to
wlecome andreceive the Tui Vuda when he arrives. This is something
which I won't give a don't-care attitude concerning the clothese which
4+ wear. But theonly exception, if they are going to hold something
very very importent in this village, say they might wish to hold a
village meeting, or the meeting of all the chiefs of the district,
here it also calls for all the chiefly ceremonies and customary cere-
monies which we are so familimz with, we have to pick these people
who are the performers. We pick somecne to take care of themixing and
t he preparation of the chiefly yagna cercmony andall those other

cer monies, they have this groupf of people who are the performers.

This is not something which is regarded lightly, they are really
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serious about it. All these things are done here in Vudsa diatrict.
But at the beginning, I was only tellingyou somethingabout the
VAKATADUMATA(the chief sending his messenger or matanivanua to take
a message to the next yavusa or village), and the reason for the
chief's visit is to try and solve this difference which the people
of this yavusa have in between them. When he comes he sees all

his people well dreesed with a makxxmfx shirt and a sulu to go with,
They have to look presentable also, they go not wear those clothes
which they wear when they go to their farm, they also have to be
careful of how they gress up in the presence of their chief who wish
to hold a meeting with them. .So, when they arrive there, they have
to tell themselves they look alright gnd the chief would be really
ple2scd with them and their response.

All the men and women are th: re waiting for the Tui Vyda to arrive,
1 heard there is a way in which they welcome the Tui Vuda or any
chief when they come to this village. There is this word of welcome
(TAMA) which they use to welcome the chief, can you tell me if you
also have the game thing here in this village or Vuda district to
welcome the Tui Vuda with when he arrives at the meeting house or
the place of the ceremony and themeeting?

All you said is true, but since I already told you that we differ
slightly in the,ay e do out chiefly ceremonies for our own chiefs
because of different places and villages here in Vuda they hav: their
own it is not the same a® that in Kubuna and someother district,

or in Burebasaga, they use DUO! Oo! Here in Vuda, they repeat the
word DUO! three times saying, DUO! DUO! DUO! ‘his is their yord of

tama and the one which should be used only b. the people in this

digtrict.
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they use this tama to receive the chief when he comes into this
place or meeting house. And also it is the custom here, before

hey maeke any presentation and they say they are presenting this
to a chief, before the actul words of the presentation of this

item is done first the person who is ready to speak should say
his word of tama which is DUO! repeated three times respectively.
This is DUO! DUOC!.DUC! &nd the answer to this call or this tama is
Oooo VAKATDUA! A drawl in the Oco and then the last part comes up.
1t does not mean to belong. Then they speak to say what they wish
to say or present to the chief. As I've already +old you, our
tustoms differe from other people, like ourg is diferent from the
way it is done in Burebasaga oOr in Kubuna. Here in Fiji, although
we are all called Fijians, but still in Burebasga, Kubuna and other
areas, their customs and traditions is not the same zs ours also
the way we do our ceremonies is not the same with theirs. Even
there in Lau, Cekaudrove, and cther places, they have their own.
But for Vuda, it is what I am telling you now, and I do not doubt

a little that it is also similar to the way the Ra or western side
perform theirs.
Can you tell me of the type of ceremoni s which you hold for a chief
who is going to say ©to a Great coucil of chiefs, since you told me
that the +ype of ceremcnies which they hold when there is something
important beingheld in the villege is differ:nt from the one hich
we talked about giving Lauwaki as aN examplé.ee.eass.

Yes, I know, as for these they have their difference, they are not
the same. As I ve said, the Tui Vuda can make a visit to this village

or yavusa which belongs o him because he heard that the people do not

live in harmony with the others.
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l'aybe the people have some sort of disagreement with the others but
the Tui Vuda came to know about it so he decided to end this in a

good way by calling a meeting for all those people in this yavusa.

The Tui Vuda sends his people or his matanivanua saying, ''Tell those
people, I am arriving on this day at this time.'' “nd the main purpose
of this visit is to try and settle this differences which exists among
the peorle.

Also there are a lot of other reason which might call for this chief
to visit ¢his place, say they might have this meeting for all chiefs
in thedistrict of land, like the ones which they have today, which
they held recently in Bam Island, and that is the Great Council of
Chiefs. These calls for the  hiefs to leave their chiefly village

and home and to go %o another village which is also included to

their side. As for these meetings, they have thisseparate kind of
ceremony and thin:ss which I told you about.

They might le¢t the people know, ''The Tui Vuda is coming on this day.''
And they say, ''Very ,ell.'' 3o the people prepare themselves for

the Tui Vuda's coming. In this ceremonies or line of ceremonies

which they hold, they have the ceremony in which the people in

this village which the chief is visiting pre ents a babua asking

the Tui Yuda to come ashore ( I VAKASOBU). *“fter they have done

t he i vakasobu then they hzve the ceremony in which another tabua is
presented to them asking them if they could come sloser to the shores
or to the beach and then on to dry land( I QALOQALOVI). Then they
have this ceremony in which they wikacome the chief to this place
(MATAKARAWA) or this is also known as the ceremony of I SEVUSEVU

as so commonly known. Then comes the chiefly yaqona ceremony (YAQONA

VAKATURAGA) .
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‘hen it is followed with thepresentation of a magiti(food) for the
chiefly yaqona ceremony ( I WASE NI YAQCHNA VAKATURAGA). As for

the ceremony of presenting things to compensate of the likely +things
the chief mighthave lost at ses during the journey or got them wet
when they came to this place( I VAKANAMACA), they do not hold ht

here, or when they have a group of chiefs there in the rlace, they
don't have any ceremony of vakamamca done., All these ceremonies in
their order, i vakasobu, na i galogalovi, matakarawa, yagona vakaturaga
and then the wase ni yagona. 4s I've said, they might have their own
reasons for visiting villages and seeing their people, for one reason
he might wish to settle this differcnce between the people in the
yavusa as we give as one example of the chief's visit. %“he other

kind of &% visit which isvery different from this one is that when

they go out for a village meeting including other chiefs from the
surrounding district. It can also be an invitation from another
village asking him to come over to do gomething there in this village
whichis a’so under his command. As for the veople doing the invitation
they are the ones who perform all these ceremonies and see that nothing
£0¢8 wrong.

As for this visit which might be done by a chief who wish to do it

or ma e hp his mind to do it, this is termed as VAKATADUMATA (%o send

a messenger to tell the people in this village +the chief wish to

visit that he is coming over)?

Yes, this is known as VAKATADUMATA. As for this chief, or the Tui

Vuca he wish to settle this differnce among the people of his yavusa
who lives in another village. <“hese people W ho belong to this yavusa

are all subjects of his, to the chiefly place for the Tui Vuda. When

he heard that they have this differences, he send his matanivanua
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saying ''Tell those people, I would be coming ¢over to see them on
this day and I expect to find all the people there.'' He wish to
bring everythingout, he does not want any fighting among his own
people. As for those people ho are doing wrong, they are exposed
and the chief might warn them not to do it again. And then they
all know that this is final they have to obey what the Tui Vuda says
because he is their chief.

But say i1f they are goingto hold something which involves a number
of villages and a number of chiefs at that, or they might have

this charity or competition or festival, but for all these, they

are another reasons for the chief's village, and they also have
their own ways of taking care of such things.

The Tui Vuda sent his messenger with the medsage, which is accepted
by he turaga ni vanua and then the chief arrives on the day he

said he would arrive. They all have this ceremonies for the chief,
then comes the time when he talks to thepeople. Can you tell me
whenis the chief deliver his gpeech, is it after they have done the
ceremony of matakarawa Or..c.scesccesecs

They perform the ceremonyof matakarawa, andif there is a church repre-
sentative present among the people, he makes a short prayer for

t hemeeting, and then stragith after that, the chief stands up to
address the people, he might say, ''l am here today beczause I

heard that this yavusa does not live together fine like in the past,
there is a new relation ship of hate found among your yavusa, and

I don't want this. This is between this mataqali and that matagali
(he names both matagali). So 1 am here and wish to discuss this with
all of you, if anything or ir anyone wish to make an explanation

feel free to do go. We have to try and clear this difference be-
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cause I am not happy 5t all when I heard of the gory. I don't want
any of my people to live in hatred with the next person, I want peace
in my people.'' +he chief is the person who declare the discussion
opened and also is the first person to speak.

When they are there at the meeting, can you describe of the places

in this room where the people sit. Where do the women sit and where
to themen sit, do they sit all together, like I heard for anything
held in the village, the men always sit up front near to the chief
and behind them we have the WomEN...ieeeveesennecse

That is what happens. Like we know, for Fijian people, when it comes
to their customs, it is something which shows they classify some of
the things which they do and also their behaviour ghows this. They
not mix all these up, they make sure they act the w2y they are expected
to act when they are in this situation, they do not go it here and

in thenext ceremony, the same thing is done to, it can be different.
When we stay there with all the family or when we sit together with
the other village mats, we have this way of talking with them and
behaving as well. But when our chief is present, now, we do not show
this behaviour which we show to our family meme bers to to the villagers
we take up a2ll our respective behaviour andother things which we

now should be done, and also for the people in this village, they
know they have to be more presentable in looks, behave properiy and
have nice manners in the presence of their chieffx in this case

it is the Tui Vuda. When we are there in the meeting house or

a gathering with the chief, we should knew what place to pték where
we sit. 4And also if gomeone wish to say gomething about this meeting,

they have their own ways or this respective way to go zbout it. As

for thepeople, they 21l know this.
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#s for thematanivanua, heis the one yho accompanies the ghief when
he comes to meet with thereople of Lauwaki maybe. 4s for the ladies
of the village, they know where ladies should sit when they have
suchmeetings.

The Tui Vuda adress the people first and what happens if one of the
men or women gathering wish to ghow something or wish to raise a
mdtion z2bout this discussiongwhich they held, who is going to be
responsible or act as middle-man, he is the one who speaks or
address the Tui Vuda to informhim of someof the things which +the
reople in the village might have discussed and wish the Tui Vuda to
know about it?

The main entrance into this is being oppned by the Tui Vuda. After
that prayeex, they had those ceremonies to receive him when he arrived
they had this short preyer or bhurch service, after that short prayer
then the Tui Vuda declare the discussion oepened as I8ve gaaa, I
am here because of this difference which exists between two mataqali,
1 am here to try andsort out your problem and azlso to discuss it
with all of you, what is your ideas as to the best thing to golve
fhis problem. We should try +0 solve, and bury all these before we
move on to another new day.'' After the chief mskes this speech, it
means he has opened the door to suggestiong which the people might
wish to make and those involve, is they wish 4o make some sort of
explanation, they do all these. For anyperson in this assembly wish
to make an announcement or wish to make an explanation concerning
this dispute between the two matagali, he is free to make it. ILet's
take these things which is happening today because it is not the same

as in the olden days, as for those ;e ple who are born to be advisors

ond spedsinss, they are the people who gpeaks on guch occasions.



624, Page 18

It does not matter whether you are innocentor not, but you remain shut
during =211 that time they put the blame on you. You cannot do anything
because these people are the only people who talk and speask during
such meetings. As for this person who knows did not commit anything
bad, if he is spoken to and accused of doing such things, he won't
say a word, he remains shut. As for this visit made by this chief
it is because they have this differecne among the people and they
wish to settle this dispute among the peorle.

This is different when the chief is invited from another village
then for this chief to sendthemessage andmake his mind +to make this
visit. They are different.

In their discussions, then they come up with a solution to solve
this dispute then..c.ceceeccncccscscscnces

They bring out everything and try fo findout hat is themain cause
of this dispute, and also they know now that is it this matagali
who gstarted #11 this troubles. As for them, they might be told to
do something, they might be told to bring something asking for
pardoning and seeking atonement ( I SORO). They might be given a
certain time to prepare their own things for the i soro ceremony
before presenting it. As for this pardoning and atonement, this

is done to the Tui Vuda, theymight take some time in preparing
themselves, getting ready, then they go up to the Tui Vuda's house
with their offerings or sacrifice where they present it and then
seeks pardonment from the Tui Vuda.

Three weeks have just passed when the people in this village went
to this village which we set as an example, the Tui Vuda and myself

wentto this village in our trying to seetle this dispute among the
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people there. We went, and everything was brought out to the open
and right at the game time, the people blamed for eausing the dispute
did not wait anymore but straight away presented their things for the
ceremony of i soro. This is theonly thing deft =k for the people to
do they have to solve the problem first then those involved in the
bad side must make their i soro. This visit which we made is the
same as this topic which we are discussing, and this is when they
send a VAKATADUMATA to the other village to inform them the chief

is coming to see them and the xmagmmx time and date. This is when
the chief goes over to theother village to try and settza this
dispute these two mataqali have since it is his duty to look into

the affairs of his own people. 4s I've already said, if it is

the yavusa having the dispute is the subjests of the Tui Vuda. If
not, then the Tui Vuda have not right over them, he should not

make this visit at all because thepeople do not know him, he is

not their chief.

After they have solved this &ipmke dispute between the two mataqali
then the Tui Vuda might then asks or tells thepeople that he is
leavning again to return to Viseisei, what are some of the things
which they are going to do to show that the Tui Vuda is leaming

ggain for Vigelsel VIL1EEG « i es ws s be s s seso e
Yes, after they have solved this dispute, and also right on the game
dey these people who got the blame wish to make their presentation
ofgifts and food for the ceremony ,sking for pardoning from the ghief
and also atonement from the gther matagali which is referred to as
the I BOROVI. These people wish to settle everything on the game day,

So pfter they have solved the dispute, the i goro ceremony comes after

then the matanivanua of the Tui Vyda speaks saying,
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''We have done everything for one daygnd the Tui Vudez is ready to
return home.'!

The people in this village are going to present another tabus or yagona
to farewell the chief with ( I VAKATAIE). But here in Vuda this is
Imown as NA I IOA NI MUA. ®“ut in the Bauan déalect this is known as
the I BILI NI MUA. This is the ceremony in which they farewell the
chief with. This is where the whole ceremonies end and the

chief or the Tui Vuda return to Viseisei again. The vakatale

or this ceremony calls for theyse of yagona, they mix this yaqona
and when the bowl is dry, the chief then leaves with those people
who went with him.

Then they all return to their own village, in this case, back here
8. VIBGIOB Ly pws v ow ki 6 615 538 65 308 books 5

Yes. During our discussion, we were trying to separate the two
different kinds of visit which can be made by a chief. Cne is

this chiefly meeting, in which they call for all those people who
belongs to this one chief or to the Tui Vuda as an example. This
visit made by the chief is mxdf# different from the ceremony of
vakatadumata where the chief sedns themessage to the people he is
Visiting to setttle disputes or for someother reasons. These are
some of the ceremonies and things which is what our aneestors have
been doing from their time.

You told me that there are two ways or two reasons for a chief making
a visit to this place or village, can you tell me the other one as
you alrcady +told me the first onewhich is vakatadumata. This second
reason for a chief visiting a place, it calls for all the chiefly

ceremonies to be done and also they have a lot of Preparation to do

before he arrives.................-c..-
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Yes, there are two reasons we can say motivatcs the chief to make
this visit to other places rather than remaining there in his own
village. Let's take this for an example for the gecond reason for

& chief's visit. ©3Say they are havin something like a festival or
charity somewhere. Theyhave this charity here in Viseisei and this
is for the school. This chatity is for the sbhool here in Viseisei
and they invite the Mayor of Lautoka to be their guest of honour

of the day. <The Mayor is coming to declare open this festival for the
schocl held here in Vibeisei. Very well, it does not mean that they
went to invite the chief or the layor of lautoka because of the

high position he holds in that city, being a lMayor does not mean that
this is the rezson our invitation goes out to him, I amjust setting
an example to make things clear for you. We could also say the
reason why we invite him because he 1s thelayor of Lgutoka, and he
agfees to come. As for thisman he is an Indian or some other part-
people. The lMayor arrives here at Viseisei.

Byt for us, since we respect the gchocl and the name of the school,
all the people in this village and the chiefs get together where they
211 agree to invite the “ayor of Lautoka to open their two day or
three day festival for the school here at Viseisei. ~his festival

is known as Adi Vuda. As for this man who comes to open this
festival, he is an Indian. But for the people in thevillage, we are
all going to award him all these chiefly ceremonies which we do for

a chief. We perform the ceremonfg of i wvakasobu for him, the ceremony
of galoqalovi, then comes the yagrna vakaturaga, and the i wage ni
yagona vakaturaga, all these other ceremonies which we know is held

for such cccasions, but for cne thing, this man who 1s our guest of

honour is an Indian.
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But, since we respect the school and the name of the school, we all
want to bring our school up, this is the main reason for our perfor-
ming all these traditonal ceremonies and customary ceremonies which
I have already mentioned.

But say we wish to hold another festival in another year, and we
invite the chief of Vitogo, the Tui Vitogo to open this festival for
us. If someone tried to observe the kind of ceremonies which they
held for this Indian man who is the Mayor of Lautoka, and the chief
of Vitogo, both are invited‘in differcnt years to open this ax =zx
same festivals held annually, I am very sure and I belisve that
they are the ssme. Ais for this ceremony which we hold for the

Tui Vitogo, it is differ.nt from all those things performed fro

the Indian. When they are doing all these cercmonies, not only are
they respecting the name of the school, also they are respecting
someone who is a chief from another village. This is oner reason
why 1 say that for these two ceremonies, they are not the same at
all, ajthough 2ll the things done for the former is aldo done for
the latter. , one is done for the layocr of Lautoks and the one.

or the other one is done for the Tui Vitogo.

Can you tell me of all these ceremonies which they hold for the

Il Vitemoesw sw pwem ows

Very well. Why I say that this is going to be slightly giffcrent
for the same occasions, as for this ceremony yhich we do for the
Tui Vitogo, we know we have this close relationship with the Tui
Vitogo and his people. *“he secondreason why these ceremonies are
more meanigful when performed because heis the Tui Vitogo. Fe is

the Tui Vitego, and he comes from a group of villages in which he is

the chief.
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Also we know that a few ynvusa are included under him znd he is their
chief. When the Tui Vitogo arrives, there are two thiﬁgs which we
should consider during all this time of festivity, we have the

school and it's name to respect and also the most importsnt is the

Tui Vitogo who opens the festival. If we really look into the reasons
why such things are done, I am sure it is going to be more clear to
you why such visits are important. This is one reason for the chief's
visit to another place.

4nd another one, take for example we still are doing the same festivity
here in Vuda for the school, and now they also invite the Tui Vudla

to open the festival. now I am askingyou again, what do you tink of
this idea, say we have this festival here in Vuda and 2lso we invited
the Tui Vuda %o & our guest to open this festival?

For me, I think this is the most important and the most outstanding

one out of both ceremcnies held for the other two people which you

have alrecady explained as examples, the Tui Vitogo gnd the Mayor of
Lgutoka.

Now, you have a festival here in your own village for the school and
then the invivitation is issued to the Tui Vuda to declare the ppening
ceremony because the Tui Vuda is the most important man in the village
and then comes your doing for your own school, the respect and the
honour for both is total and very tremendous. So for all the ceremonies
which you hold during the gay, it is felt among the people that this

is really serious and the total cedication is there among the performers
all throught the ceremony.

Now the people of the Tuili Vuda themselvesare taking care of all the

things going on now. His real people, those who are in his committee,
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are the people ho are serving him and rerforming 211 thése ceremonies
for him. This man is their real chief and someone whom they respect
and honourzmx out of a]l those other chiefs they invited to attend
their function. This is the only reason why gquch things are held,
but for most villages, when they know that their own chief is making
theyisit, or their wn chief has been invited to do this thing, they
make sure that they do all theseceremonies for him and they make sure
it is performed to the most perfectness of all perfomance. Since it
is their chief whom they are welcoming or inviting to take part in
their community work.

e can also say when it comes to the performing of all these ceremonies,
for them, these are all classed, for their own chiefs, they have the
best performanceé done. Like now we are takking about those chiefly
ceremonises which they hold for a chief, and a lot of times we have
seen this happen. ©Say someone from the chiefly ramily or someone
from the Royal Family in Gré&at Britain pays a visit to Fiji, and they
have this ceremony of welcome done for her or him there in Suva, ve
can say here that this is yet another different ceremony held. Ve
can say that this is another different style of performing gquch
ceremonies.,

Does that means that for places, they only wish to bring +their
village out to be the top one all the time and they say that their
chief is always the best by +he ways they qo such things like
ceremonies held for him and the ceremonies £m for others held by

18 WL POODLIB sk i b B0E 6 % 50K E B B BE R i

Yes, for us, anything to do for our chief, we wish to do all these
things as first class and the best, we do not want to do ~omething

for him while our minds are in doubt. A1l should be clear when our
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chief is our guest of honour. If we go outto invite someone vho

is a stranger in our village, this is a total stranger to most of
the people in the village, the kind of ceremonies of welcome which
they hceld for this peson is nct total like the kind of dedication
given by those people for their own chiefs., As for me, I am someone
who involve myself in this kind of thinss, if you take a look =t
that photograph, that is I presenting the ceremony of i vakasobu
to Princess Anne when she came to Fiji, that is different. And
then there is another one in which I did the i sevusevu for the
great Governor General, Ratu 3ir @eorge Cakobau last year. As for
m¢ in relation to gny chiefla visit, I am not really boating to tell
you that I am someone who often involve myself in the performing of
such ceremonies. And Iz know the feeling of being there in front
of everyone and also in front of the guest of the day. This is one
area wher: I am really an old hand in, like those occasions when
one of the Royal Family arriveé here in Viseisei and also for the
peo:le coming in as Government representatiwes, I am someone who

is chosen to perform all the important ceremonies, As for me in
that photo, I am perofmring the ceremonyof i sevusevu for the
Governor General and that is when he came to Naomli making a visit.
Did he also come to visit Viseisei village OTecceccecss

No, this is onhis way to Namoli village, in Lautoka, and he said
that he wished to make g gtopover here in Viseisei before going on
to Namoli. In 1978, the Duke of Edihburgh mace a visit here and I
am also one of those choosen to perffrm one of the ceremonies like

the wvakasobu.

o you mean to gay that for the Tui Yuda and also those other chiefs

and Royalties who have these ceremonies performed for their ooming,
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they are all treated differcntly Ors.eeesoe

1t does not mean that you do not have any respect for this one Pyl
have it for the other. This is not what I am trying to tell you

and show you. But the only spirit of trying to show our respect for
one person or for a group of people inhetited by the Fijian pecople,
we can say that this is our customs. I am sharing with you gome of
the things which I myself does during my time when I was strong. A
10t of times I perform in these or such cerpemonies, not only have I
dene it, but it is also done for he, when I am invited out to take
part in Women's Committee functions snd szlso for the Co~operatives
department in our district., These are some of the things which we
have going here in our village, but we should be very careful when
it comes to doing 2ll these ceremonies we know what we are doing, it
is not good to do gomething wihtout realising the importance of it.
And I would say that for us, there is gome sourge which supplies us
with anformantion on how things should be done, they might be told
not do so these +things, but it can be flet if the ceremonies per-
Tormed have any meaning to the people, the perofmers and also to

the person getting the ceremonies performed for. Or is it scme-—
thing yhich is flet only by those people yho belong to this matagqali
and they do all these things since it is their duty. As for the
performers also, they are told of what people they would be performing
these ceremonies for, say it could be a District Cormisioner, or
someone else, for them, the reaction could then be identified, they
mightnot care very much and this can be shown bythe type of clothes
they wear. It does not mean too that I wantto put that person down

end 1ift the other person up, not this is not the idea of my saying

311 these things.
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The only thing I wish to say is that this is very true, and this is
shown by the kind of performance done b those performing. But it
does not mean that we hate this person gnd we respect this person, no
this is not the rcal meaning of it, theonly meaning of why they have
this kind of difference although not felt by the people, is that

it is relying on the person invited, whether he be an Inéian or a chief,
the feeling to do these ceremonies is not gll there.

Can we now go on to all those ceremonies which they hotd when they
invite a chief to pcome to the other village, you mentioned that

you have such ceremonies performed like the ceremony of i vakasobu
and the tama which goes like DUA! DUA! DUA!..cceeeoscocncces

Let's take for an example my going to the Yasawas to open their
festival, and these included all the islands in the Yasawa Gpoup.

I was invited to open their festival. 4as for them, this is a charity
festival to raise money for their Jnior Secondary School. I gm the
one who detlared open their festival and that is in the 2nd of December
1982.

These are the ceremonies which they held for me, theceremony of i
vakasobu. They performed the ceremony of i vakasobu to me, and these
ceremonics performed was done by the committeee members of the school.
As for me, I was accomapnied by the chief of the islands, the Tui
Naviti. We wenttogether to the erected temporary shelter (VATUNILOA)
and as soon as 1 sar down, the people said their TAMA. DUA} DUA!

DUA! and those peoplewho went withme answered with OOoIDUA! I

had three companions with me, the turagza ni koro of Viseisei Village
snd two others. Then someone came in front holding the tabua for

thei galogalovi. After the ceremony of i qgalogalovi, then comes
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the ceremony of matakarawa. #g for the ceremony of matakarava, they
had a pile of yams, and to tell you this is a very large pile of
yams for the ,eremony of matakarawa, then they did all the thin s
chiefly for it's presentation.

Then comes the part when they had the yagona ceremony and in this
ceremony they chant (MEKETAKI YAQONA) and sing the chant for the
chiefly yaqona ceremony.

After that, then comes the ceremony of i wase ni yaqona vakaturaga,
after they have kz performed this ceremony, then comes the ce emony
of i1 yakamamaca. After, I addresseé& the people with a short speech
and after I have addressed thepeople, then from one side of the
gooung where we were holding all these ceremonies, we saw a line of
men wi th their clubs ready to peform a traditonal dance, they move
to the center of the ground and they peroform for us. One of the
thinss which bothere me is this chiefly ceremonies which they are
doing for me. I do not hold any highgm position from the _Education
Department. Ais for me, here in Vuda, I am just a villager, but all
these ceremonies which they are peroforming for me, these are all
ceremonies which they perfifmm m only for high chiefs, and those
known to hold status. All those kinds of ceremonies which they

hold when receiving a chief, it started off with the ceremony of

i vakasobu, then it went on to the i galogalovi, then the mafskarawa
even their ways of saying or greeting a chief, also the wase ni
yagona vakaturage, the ceremony of vakamamca, and now they have a
dance, traditonal dance perBdmmedby the men armd it is a war-cib danee
As for us we are very close with the people of Yasawa, the relationship

between the peorle of the Yasawas and our Vuda, it is really very

stronge.
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We are very close with these people. 4nd I beliwwe that they are
doing all these things for me, all these chiefly ceremonies pefformed
for a chief just because of this relationship which exists between
the peodple of Vuda and the peorle of the Yasawa Group. 4nd then to
add to this closeness which is already there, both people from the
two gides, hold hands together in their tackling all these trobules
which deals with &ex education for our children. 4s for me, I
collected all these thingsfrom this ,eremony which they did for me
when I was invited to declare themg opening of their festival there
in Yasawa. As for me, a very gsmall amoung of money I donate to

them, it was only $1,800. &nd if I also counted as money all those
ceremonies which they held for me and those other things which they
did form® me, I believe it can cover up all those money which I
donate to them. But the only thing which we s=zw here, is the true
réspect and honour two places have for one another. All because of
their close relationship, and it really makes us know that this is
where we should stand, we help one another in the work which we

aim to do for our places. I could say that this add up to all these
things which we have discussed and talked of from the beginning.

“lso at one time I was invited to declare open this thing which

they had there in Nuku in Tailevu. I am someone who came right from
Lautoka to do these things, and I wentto open this occasion there

in Nuku, a school to be opened. As fcr me, I am sure that for these
ceremonies is not the real thing but gay, if they invite someone

Bho is the chief of this place and he knows his people well, being
the guest for this festival or occasion, I am sure that the performance
done by the people is total end dedicated also. As for me, I am also

a villager but I have felt this importantce when people wish to show
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they do have respect for other people. As for me, I do not want to
tell you they are pErsfmrim performing such ceremonies just for the
sake of performing them. This is the main area where I wish to ghow
since I am just a villager, but still they can also perform such
ceremonies foryou but to ghow they do know their linkw with your

own village. I do not hold any position there in the Education
Depmmtment, but otill Iam invited to do all these things for my
village =znd for the others as well. 1 am repeesenting this village
when I go out to open festivals or fund raisiggs. A lot of things
really hurt me when I realised that actually they are doing it for

re but this is something which we can learn from. Being a Fijian
you should not 4try to ignore these things, since you are one of the
peovle belonging to this community of people, it is best that you
obry gnd do gll those things which the other people are doing. If
not, you are the one , ho suffers. Since we are talking a lot about
these things or these ceremonies held when a chief is there, we can
tell that in some other places, this is classed. This is the only
thing which I wish to tell you and share with you about the ceremonies
which they hold for a chicf or for anyone coming into this village.
What I wish to emphasise is the type of ceremonies which they hold

in these occasions, they sort of give all their best when they are
doing it for this person and forget about the other because they just
do it the way they wish to. But {his is wrong, all these ceremonies
which the people do they shouldmake sure that it is all thesane,

they should not try to say that since he is an Indian they sho:ld

¢o it this way. This can lead to your not knwoing allthe things about
your own ceremonies.

And I wish if you could tell me something gbout the type of costumes
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which the people who perform in the ceremonies WEAR vk e msw s

These costugies and other traditional wear which they have cduld be
‘ermed as the I UKUNKU (decorations). Iror some people, theymisht
think that I am making a joke for thetype of sostumes they wear when
it comes to performing a cer mony. <+or some people, they might think
this is not so important, but let'stake, the type of costumes they
wear or what they wear when they goout to perform in any ceremony.
is forme, I am someone who makes use of this yord most of the time,
and also for all those costumes which I use, they have their own
class should I say.

Maybe there is this message trought to the yillage and it gays

''The doctor is takéng a visit here in Viseisei.'' The chief says
we must have a ceremony done for him and also aceremony cof wéikcome,
as for me, I wear a skirt, it does not mean that I do not respect
thedoctor, no, it is only due to this occasion. 4g for me, I have
nyown eostumes which I wear yhen I go out to these ceremonies, and when
1 return, all these native or traditional costumes I wore, it is
safely kept by my wife. First, the masi kuvui is sunput in the sun,
and the same thing too is gone for thekumi, all these mats and
traditional costumes I wore are sun put in the sun. I® not, the
flowers which I wore during the ceremony is also sun out to dry
really good before they bring it inside. Soy for me, I bring this
skirt and also this salusalu which 1 wear for the ceremony gone for
the doctor. 4s for the costume which 1 wear on this occasion is
different from the others. As for this doctor, it does not mean
that I also use the same costumes which I wear when I go out to

perform this ceremony @fr this great chief from some villages whom

we Know.
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The kind of costumes which we wear when we are taking care of a chief
we wéar something which we know is presemitable gnd will be accepted
by him. When gomeone years the right costume which belongs to us

and I have seen that for a lot of f$imes when I sm sent to perform

in this ceremony and also to perform in this other ceremony, the
costumes which I wear is different, they are not the same. It does
not mean that I do not have any respect for these people, as for me
it does not matter what costume 1 wear for this and for the other,
but I respect both ceremonies. I believe one reason why 1 am So

used to these costumes becuase it is a part of my life and I have
worn it many times, it is another part of myself which 1 am used to.
When they have something going and it iRsze=mmxtlkg from the governrment
the Tui Vuda says people of Vuda take care of that. <for any

business engagement and also for anyother functions which calls for
the performing of ceremonies,the people of Vuda are the ones who
participate in it. Also for all these peorle ho perffirm or take
part in this ceremonies, they also class their gostumes according

to the kind of ceremony they are playing. VWe do not mix them all

up, if we wear them to this, we do not wear them to the others.

We all know what me are goingto do when it is time to wear cur
costumes, go out there and perfifmwr. It does not mean, for this
pergson we consider his gtatus and race, then we decide on what
clothes wholild we put on when ve go out to perform in this ceremony.
This does not mean what I said. 4s for the costumes and clothese

we wear, they are different, as for the wearer of this costume he

is only ghowing how much he respect the pr«sence of this chief of this
person who is the chief guest. There is no difference in the

respect which ‘he people show for this doctor ®sisiting the village
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and the Duke of Ldinburgh. “he only thing which is different is the
costumes which the performers wear. 4s for the costumes which the
performera wear it is aldo important, it can show of smmeone's
position in the village.

If wve make a study of those land which do not grow these leaves and
other plants for the costume alone, plants like the VAU (mulberry
plants), masi, uci and others. If we see a person dressed up in all
these, one thing it shows, that he is respecting this part he is
playing and also for thisperson who is the gusst of the villare, it
can be the village doctor of the Duke of Edinburgh. Like what I

have already told you, for the costume, this does not matter at all.
The ¢nly thing which the people want is that all those chiefly and
customary customs should be performed and those performing it, should
do them with all their dedication and mind on it. If they are able
to go all these things well then to add more of the people's happiness
is when theéy see them in their costume, which really suit this
occasion. The only thing which the people want is to see that all
the right things and the right act aré paxafm performed, all those
chiefly customs and traditions which we know very well. For the
guest, he migt not know yhat is going on but looking at the costumes
the people are wearing, he feels that this is the real thing.

For all these thingss which youuse like you mentioned the masi and the
umi and Bll ThESessisissnsininsasmitines

8ay, if I am informed that they are holding a chiefly ceremony soon,
they hold a meeting for this, and thisperson who is themaster of
ceremony, he says, ''Filipe, you are responsible for the ceremony of

i vakasobu.'' 1 accept saying ys and I have to make sure that I

prepare the costumes which I wear for the ceremony of i vakasobu.
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These are some of the things which I brepare, EKumi, and Vesa for

ny prms and ankles, a cowry shell(BULI), and if I have a necklace
made from pig's tasks, then I also use that, and I am not going to
use anysXE other thing like banana leavesmaybe or those other
leaves. They have these other leaves which they call the vasili
leaves, 1 am not going to use these if I have Prepared well all
those things I need for this ceremony.

When they hold any of these ceremonies here in the village of Viseisei,
the master of ceremony tells each people, you do the wvakasobu and
youothers take care ol this other ceremonies. One person is picked
to be responsible for the i sevusevu. All these people pecked to
perfidnr these series of ceremonies, they should prepare their own
clothes which they wear on the occasion. They do not take +his
order veryXlightay, when they are told to pexzfmx perform this
ceremony, they are going to do - it. As for all these peopgke, from
then they respect all ceremonies held for the chiefly ceremony.

Also for these people who gre performing not only gre they doing it
to show themselves, they also are showing what kind of people live
in this village. Ve could say that there are a lot of ways to ghow
or o identify how much the people respect this rarticular

ceremony, and one of the manyxefx is the type of costumes the
performers wear. But if we take this part on the type of ceremonies
they hold for chief and for other people, costumes is right there on
top, for a chief, they heed to be readly careful with what they wear
because this is a chief not just someone whoi they know just recently.
S0 we can also see that costumes plays an important role when it
comes to the ceremony gone for a chief.

You toid me that you can also wear a necklase of pig's tasks if
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you have or own one. Can you tell me why you have to wear the pig's
taks made into a nec¢klase. Is there any meaning of thispart of the
costumes which you wear, does it shows a sign to the people so they
know what 18 g0IiNng ONe.eeecevescscoscrecscvens

As for these teeth of pigs, this is something being used by ur
ancestors from a very long time. They use this for their ornaments
to decorate themselves with, teeth of pigs. When they have any of
these ceremoni s, also they wear these pig's tusks which they get
efter killing their wild pigs.

For some peopie, they bring up these pigs, feed these pigs, so that
when they are large enough, theyuse the tusks for their n:<cklase.
For some people, they might say, ''There is a pig belonging to the
Tui Vuda and they are feéding it there at the pen.'' They keep
feedingthispig, and then comes the time yhen the teeth of the

prig shows, and when they kill the pig, theteeth are all broufht

out these are the teeth which they use formaking a necklase.

As for these teeth of the pig, it is used for the necklase worn

by those people who perform in any chiefly ceremony. As for the pig's
teeth used for the necklase, it is known as the VATU NI VUAKA.

And during this timewhen they were feeding the pig, all the people
in the village make sure bring gomethingto feed this pig with.

This  pig belongs to the Tui Vuda. &8 for this necklase which I

am tellipng you, this is the same as this necklase which I keep
inmy drawer

As for this necklase made out from pig's tusks, did you also do the
same thing which they did for the Tui Vuda's pig, Orceececscecceces

No, the pig does not belong to me. Only the pig which is brought

ﬁ&xﬁhﬁx
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by the Tui Vuda, this is the pig which the people are told to feed.
When the pig was killed, they kept the teeth of the pigs, my grand-
father was the person who tooka some and he made this necklase

for himself,

Lnd for this necklase it is only used when they have this ceremonies
which you mentioned earlier..ceececesscse

Yes, for these teeth, they ,ere thrgaded into a necklase and this
necklase is used for all those ceremonies which they hold here in
this village. The only thing it is showing that for all chiefly
ceremonies which they know is very important, and very traditional
too, this is shown by the person wearing a tabua or this necklase
which I am telling you about. As for these tabua, they are very samll
this is another different kindof tabua which looks like the fruits
growingon the fruit bunch of a banana tree. When you notice someone
wearing any of these things, it is showing the people that this is

a very important ceremony gnd also someone really great and chiefly
has been welcomed in this ceremony. They also know that this hs how
the people in this wvillage shows their respect for their ceremonies
and for their own land also.

As for this chief from some plaee sitting there looking at =211 the
things which thése people are doing, dooking at the kind of costume
worn by these people, they know or feel straight away that he is
respected here and also the people do not leave anything unattended
to, even the costumes they wear, it shows him he is welcomed here.
“#nd now he knows that he is a very important man because of all
these ceremonies which they hold for himkX. One of the things which

shows the people's respect is the things which they ear for any

Ceremony .
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As for these people, the meaning of the words they use for e=ch
ceremony, akl those words which they say are meaningful to the
person invited, andto conclude everything, is when the chief takes

a look at the costume yhich the people are we=zring.

For some people.ho perform in some ceremonieg, I often gsee that their
faces are painted black with  harcoal or something like that. Their
face, some areas on their g face are painted black.....ieveeeenees
Yes, this is referred to as the ¥ QUMU. but they call this thing
here as the MATAKAYA. The colour of this black stuff they use is like
the colour of pianted masi(MASI KUVUI). This is something done by
our chiefs in the past. This paint yhich theyuse is like the colour
or brown mesi. Now they gon't have it doday, they are making use

of other things which is black in colour like smoke collected on a
lamp shade or charcola punded very finely. As for the things which
our ancestors used from their time, this is called the MATAKAYA.

The colour of this stuff is like brown masi.

How do they prepare this jfux stuff which they callkk the matakaya, is
it pounded Orsesesncsswes

No, you know there is this kind of plant which grows long bpranchrs,
andit belongs to the VAIVAI family, +this is the plant which we use
for the preparation of the matakaya. When they have done the
cooking of this plant, this is where they get this stuff which they
use for painting their faces and all that. No, for this plant there
is the fruits of this plant which is right there on top of the plant.
Also for this plant, when it dies, the root of the tree is used for
making this stuff. Also when they have it, then they wrap it up

in this brown masi or masi kuvui. They do not cover this root yith

anything else.
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When they make use of this thing, it is done the same way when we
strain this local medicine we know, well you do the same thing to

when you are preparing thematakaya, the same time you yrap them up

znd stPain it, then you dry it and then use this for marking the spot
on your forehezd end other parts of your face that needs to be painted.
When we paint our face black, is there any meaning of this gesture..

I did not Het a2 clear idea on why they do paint their fac:s, but I
am sure this is all part of decoration and things done when they
prepare themselv:s to go out and perform in a ceremony. But to give

a brief explanation of this, the meaning of their painting their faces
black, it is all to show they respect this part given to them for

the hole ceremony they are performing. They take this as an example
of how they respect the part they are performing, but they might

have 5 déepermeaning to their doing these things. I do not place

this aside as gomething to deal with what the people believe, but

this is something ;;hich is part of the costume the performances wear
and szlso it can show they do have respect for the things they are
doing for this ceremony. It might have other meanings why they

paint if on their cheeks and on their face, but this is gomething
whieh I dont' know, maybe some other peorle knovs of these and they
can give g bettér explanation than me. In this area around the face
being painted bikack, I did not get a clear explanation and meaning of
it, If you ask me why, the only thing I can say that this is g1l

part of the costumes which they wear to perform in this ceremony

they have been picked to do. Not only that, also to ghow they

respect this chief who is doing all the things for them.

You mentioned something whichis tied around the arms and also

sr-und the anklesS.
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you called these the VESA. Like today a lot of people are using

the leaves for their k vesa. Whhta can you say about yourself and
your being told to perform in this ceremonies for the fillage and
for the people. "hat do you use tc tie around y&ur legs or ankles
ard 8750 aroufd Your BTNS .. ssesssenss s sessnes

This is gomething .sJhich I have already d@mk told you about. ILike
today they are using the masi and those other things. For all those
chiefly ceremonics which they hold here in this village, what I

know, they do not use the masi when they have the vesa. Some of the
costumes which they us<d to have here beiore, like the vasili leaves
which e have today. We bring thece leaves and then also they often
go gown to the gea shore where they yet these creepers which grows
wild there. They also use vau for this vesa. #nd these dther

things like the voivoi or leaves of the pnadanus &ex plant which they
have dried already. “hey use these pnadanus dried leaves for their
skirt, they also they use this to be tied around their ankles and
also around their arms. 4&as for these masi yhich they are using todgy
this is something which the people did for themselves dow, it is not
something done by our ancestos from their days. I am talking about
the kind offi costumes used by the people of Vude. If we try to touch
into all other parts of zFiji, then this is going to be really diffi-
c 1t for both of us to understand, as for me, I only know these
things about ourselves, or the people here in Vudes, their customs and
traditions and the one which we talk of just now, that is the kind

of eostumes they wear yhen they perform in ceremonies. Also for

a costume worn by gcmeone it can show from which part of Fiji this

person comes from. There in Burebasaga and Kubuna, they have

treir owne
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Today a lot of people are using masi and kumi and some other things
but I am sure this is not same to the ones which they have been
using 100 years ago, as for me, I am 73, and these changes I started
to find them when I reached the age of fifty. All the people are
using these new things which people are using today.

One of thé most used thing they had during their time is this thing
whiech they call the KEKE, whichis the pnadanus lemves already

dried, they pleat this up to make gkirts and then used for all those
ceremonies they take part in., It is tied up very firmly and when

it is time for them to go out and perform in this ceremony, then
they vntie this gtring yhich holds the pieces together, and we can
see it spread out nicely. For anychiefly ceremony they might have,
this is what they do, and this is what they use also. These are

the type of things done by our ancestors during their time. This

is also something used very often by the people here in Vuda.

They use these pnadanus leaves for making skirts or...cceeecsescee
Yes, they use these things for making skirts which they used when

it is time to go out and perfifimm a ceremony like any chiefly geremony
theymight hold in the village.

As for these vasili leaves, tarutaru leaves which grows wild there
at the beach. #lso they make use of things from the sea, like the
BAKA NI VITI, corals, these are wrapped up to bring the beautiness
of the coral. We are now discussing something about the costumes
the people wear when they go out to perform in a ceremony.

We do not know whether they are going to make anyth other changes
for the thinss used for the costumes, whethere there is going to

be another change in how many years time, this is something which

we yet to sec.
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Maybe there would be a time when there would be a change. This is one
change from vasili leaves, corals, and other leaves which they know
~an be used +to such things like kumi, masi, and other things which
we are using today. In Vanua Levu, the chéefs of Vanua Levu use KIR
KIE. And another thing which they call the TABURUVA. This is something
which has two bundle of wool or hairs, this is what they call the

t aburuva. A1l these are part of the chiefs traditional regalia.

If we talk of all different kinds of costumes and try to touch on
only afew, what I think is that this is only to show the importance
of our customs and traditabtns. It does not mean they use these
costumes so they look handsome and beautiful in it, like these
vasili leaves and all that, it has got a meaning also, and that is
the main one, to show they respect this ceremony and the person they
arereceiving or dealing with on that day. We are all talking about
it, seeing it being used but we do ntt know the importance of each.
This is what I know and think should help you with the idea of
costumes used in ceremonies and other things. As for the people
who takes part in some of these ceremonies, it does not matter as

t o how much costumes they wear on their body, it only shows how much
this person or these people respect these ceremonies they are

ready 40 perform.

This is what I think, and I am not going to change my mind until I

d ie, since the meaning of costumes to me is something to show they
respect all these customary ceremonies, done here in our villages,
when we are ready to pefform all thesec for a chief or someone

very important in our village. When we see all these cistumes and

all these, one thing shows, the respect all these people have to



the performing time. This is what I think, andl don't know about
other places as to how they deal with the costumes they used and
what they wear, but for Vuda, this is what they use and how they
take theuse of wostumes as something very important. Places and
people have différent idead on costumes and things which they can

use for their ceremonies. As for these things which I am telling
you about, this is not something which I made up myself, this is
something which our ancestors alsoc believed in during their time.

T am also someone who gives up his time to take part in such
ceremonies. 1 use these outfit or these costumes and I also the

know the meaning of why 1 have to wear this costume at this time and
this costume at another time.

For people who #ake part in ceremonies, they should not wear anything
they like, they make sure theyrput on gsomething which suits the
occasion, there should be a link between the costumes they year and
the ceremony they arec taking part in. 7You mentioned that people now
wear masi and other things, it shows they respect the ceremony they
are taking part in. Can you tell me whether these masi rrd kumi
which you put on for the geremonies are prepared by yourselves, oOr
these are prepared from some other places and then given to you to
be uSed.eceeececsaressncane

This masi which I have inmy house, I have guite a few which I change
into when time comes for performing. 1 can wear this for this ocecasion
andyear this for this occasion. #lso I have some kumi which I

also wear but notvery often. The masi kuvui, is the brown masi which
T use like the belt( I ORO) and also for the WABALE, a long sash

falling from the right shoulder to the left hip. This brown masi

ig a piece of clothing used by my ancestors, and also by my
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grandparents. 1 still have it with me today. This brown masi which
my grandparents used it during his time I am still using it today.
This is smeEk used for the WABALE or used for a belt to tie something
around my waist. As fa the people who are dre '‘sing me up, they gre
the ones who decide where I have my brown masi, this is an important
pieee of clothing which I wear when I go out to perform in ceremonies.
As for me, it also shows me that I am fully respeciing this new role
or duty giveﬂ to me. When I take part in any cheécfly ceremony [ make
sure that I show the people, I do respect this part I am playing.

When it is all over, I keep them nicely in a safe place knowing that

s ome other time in the future, this is also going to be used. ©So

for future dealings and ceremonies, 1 again take them out, prepare
them ready esnd then worn them again. It only shows how much I respect
everything I do, itdoes not mean I am making these all up, this is just
to show that it is done and can also be done by other people. If
there are some things which Ido not mention now, it is only because

1 am doing not those things. I do my own things andthis is it, no
more. Only these things which I do I am sharing it with you.

This piece of clothing which you use for the I CORO, it is the magimagi
or what is this piecem of 2lothingwhich you call the 1 ORO?

Yes, it can be sinnet thread woven into ropes. When they weave

these things, it is like they are making a salusalu, it is nicely

done andyery neat also. Ihere are people who are really good in making
a1l these. As for the making of gsinmet thread woven into these
things, this is done in the Lau group, the people of Lau are good

im making these. When my grandparents went to Lau, they got this

for themselves, when they died, 1 inherit those so I am using them

NnNoWe
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They say the people of Totoya are good in making these. All those

old things which my grandfather used during his time, I inherite

them all. It is with me, and he used to tell me that this is some-
thing very precious to him, so I should make it my business to do

the same thing he did to keep them in good condition and not +o
damage any. As for now, all these things are still in good hands

and also in good conditions, only I use them when there is an im-
portant ceremony coming up. #As for my grandfather he died in the year
1956, on 28th of February. But for those things which he left to me
from that year, all are in good condition and you cannot see anything
spiled or torn if you check them up now. ;hen it comes to any chiefly
ceremony, I bring themzm out knowing I wili ugse them soon. I am only
telling you all these because I respect these costume and these

¢ lothings which I wear when I take part in any ceremony, whether it

is for a chief or just anyone being invited to be our guwest of honour
here in Viseisei Village. Since these ceremonies are sacred, then
they should be treated as such.

As for me, I became head of an organisation involving youths and

we deal with performing such things, like traditional dances and

all that. One of the things which I forbid them to do is to wear
these modern clothes which we are wearing today. As for the girls,
they should wear long sulu and a chaba. As for the boys, they sholald
should wear a sulu also and a clean shirt. The sulu is held to their
waist with a piece of magimagi. 1f no magimagi any &tring which they
know canhold the magimagi or their clothigs. I did not want any of
them to year trousers and for the girls to wear skirts or short dresses.

I amonly trying to tell you of how important costumes are whenit comes

to dealing with ceremonies.
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Why I made them avoid wearing these other clothes, because I love

ny culture so much that these people should try to wear these things
which our people and those beford us have been using during their
time. This is just an example and one area that I really got down to
it to show the people of the importance of clothings.

When it is time for you to deal with thrse ceremonies told to you to
perform in, are you also going to qut your hair for any ceremony

you take part in or you let your hair grow without any hair cut at
all before these ceremonies-=?

This is something which I have seen, evemr for our grandparents and those
older than us, even it reached our bigger brothers, I often see when
they are told to preparethemselves for this chiefly ceremony or any
traditional ceremony, then all our grandmothers and some other older
ladies in the village, our mothers also, they say, ''Give your hair

a trim because you wculd be performing in this ceremony.'' They

ask if they could trim our hair so they are all of the same length
and usually when the work is done, we locok very neat and very respec-
table. Our hair is combed nicely on the day we take part in these
ceremonies making us more beautiful andcompleting the traditional
lok which we ihherit from ur ancestors and our parents. It is true
if people say that time bring changes. We can also say wrong to this
igdea so that we can protect our own things, see that it is not changed
at all. It is always good to try and stcik on to our own ways and
customs. Time brings something which are good and also some things
which are bad., As for us, we are using them, we should think first
before making use of them, but if we try to stick to all these

things which our gncestors® have been using during their time, then I

believe that it is no problem to try and keep all these gostumes
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too which they use in any ceremony. We should not forgét our own
thin-s, because this has been part of our life, as for those people
who leave all these behind them and switch on to all the new things
then they are making a very big mistake.

Is there anything else you would like to say about out topic of

a chief's vigit to a village or place and eostimeS...cccvvenee

I believe I have shared with gou all those things which I know and I

hope that you have managed to get someof the things which you want.

THANK YOU VERY MUCH.
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