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TOPIC: THE IEGEND OF KOROVISILOU IN THE OLDEN DAYS.

- Wg’the people of this wvillage Korovisilo;,really originated
from a place called YATO, and it is regardedas our 'YAVUTU'
or the original place. This place YATO is near to the big
river of Sigatoka on the inland. Our ancestors were living
there before coming down to Matokana looking foR new and
betfer place to dwell. Leaving Matokana our ancestors came
to a higher place called TODRALA. They lived there for some-
times before shifting déwn nea the beach. Our ancestors were
living inland ¥x but when they heard of the waves they decided
to come and stay near the beach. The pkace in which they
dwell is called Navatulevu.

For we belong to the 'YAVUSA' or big clan of Nadruku in the

village of Korovisilou. Our 'VU' or godly spirit is a female
and her hame is Le#ﬁtu. The place Navatulevu in which we

are living is under the control of the chiefs from Burenitu.
They also have a 'VU' or godly spirit who is called Cabeta.

Our 'VU'and their 'VU'came and lived together and after awhile

they had a son who is called Xetenatukani.
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- The 'VU' is from the 'YAVUSA'or big clan of Burenitu.
Our Vﬁ which the old woman was not fond of making wars or
killing people but she likes farming as her interest. Our
elders used to tell us that where ever she goes there would
be plenty of food. Everything planted would grow very healthy
because our Vu likes to see everything planted to grow healthy .
She always have gonwern on farming.
Our vu gave birth to a son who is called Ketenatukani by the
Wu of Burenitu. This is how the 'MATAQALI'of Ratu Rusiate
Taukeinamacawa Xxmg originated in Naboutini. Their matagqali
is named after their godly spirit which is called Ketenatukani
in the yavusa of Burenituj
After some time our ancestors decide to shift in land %o
look for new place to dwell. They went inland following the
beach. The other matagali or clan décided to remain an Navatulevu.
On their way our ancestors came and live in a small river mouth
which is called Korovisilou.[ahe name Korovisilou is named
after the small animals which lived on the mangroves swamp.
These small animals always cry every morning/ The small animal
is called the 'VISILQOUY That was how the name of the village
Korovisilou is derived from;]
The ancestor lived there for quite sometimes until some of
them decided to mowe up again looking for new places. They

came to a place which is called Wairuku. This is near Beuba

on the beach.
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- They werehiving in Wairuku untill after some time they decided
to return to Xorovisilou. They found out that Wairuku is not
a suitable place to live in and also theg were afraid of an
attacK from the warriors of Namosi. At last they return to
Korovisilou. They came and live together again with the
remaining ancestors.

After sometime some of the ancestors decided to move inland
because they wé%e plenty of mangrove trees which obstruct
their living at the beach. They shifted about a mile and a
half inland., They came and dwelliin a place which is next

to a river. Seme trees werq@rowing near the river which is
called the 'KOBA'or in the Bau dialect it is called

52}3%3. We We call this type of tree in our dialect as 'KOBA'
This riverd is next to our village and is there today.

The ancestors cut a big tree of the mentioned type and make
it as their bridge acfoss the river. They called this place
ad Nadawakoba signifying the bridge made of 'koba' tree.

The name Nadawakoba is not a very common and today the place
is called Korovisilou. But the original name of that place
is called Nadawakoba. Some of the elders living today is still
using the name Nadawakoba for the place. But as for the new
generationthey aften use the name Korovisidou.

As mentioned before the name Korovisilou is &k derived from
the small animal linving in the mangrove areas which is
called 'Visilou' . The animals eften cries early in the

morning.
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- The name Nadawakoba is derived from the significance of the
Eobg tree which was used as a bridge. Nadawa means the bridge
and Koba is the tree. Putting them together the name of the
place is thus Nadawakoba.

The place of Burenitu was originated by the Vi or godly spirit
born from our 'vu' or female godly spirit. This how the chiefs
of 211 the Burenitu in the area of Serua came from. Their

'Vus mother is our Vu.

To show this if a chief from Burenitu would die there would

be special gifts of material from the people of Burenitu to

us in Koro¥isilou from the 'g®ma yavusa' of clan of Nadruku.
The special gifts of materials which is given to us im is
termed as 'Vuni Yaka'. This shows that their Vu or godly
spirit is born from our Vu. From the early days until now
there would be a speciaqgifts of materials presented to us

if one of the chiefs from Burenitu died. We can not miss that.
1t was practised from the past and it is still practised today.
We used to hear from our elders that our Vu or godly spirit
was a very ugly woman. She had one of her leg crocked.

She was a very dark lady . If there will be a ceremony or

a funetiong to be held and women will attend jthere would be
rain2fall. It is believed that our Vu caused this rain-fall
because she is jealous of pretty woman attendin% at the function.
She wants the rain to spoil the appearance of the women and
also make the function place to be muddy. She does not want

any woman to be dress nicely and look neat when going for
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- a function or ceremony done in this place. She wants every
woman to look ugly as her,
Till today if there would be a bazaar held at the school,
we would know that there would be a big rain fall. She is
very strong and égalous of nice and neat looking women.
Quite often if there would be a function to teh held at
Korovisilou there will be rainfall for sure.
Recently about ik two weeks ago some people from Suva and
Davuilevu came to our village for a prayer meeting function.
The weather in our village was very fine before the arrival
of our guest. The morning when our visitors arrived they was
a very big rain fall. We knew at once that our 'Vu' or
godly spirit had caused the rainfall because some of our
visitors was neat and nice looking. I told the women who came
from Suva dnd Davuilevu about our Vu and they must not be
surprise because of the rainfall. She was only jealous of them.
I have told you already that our Vu always like farming. She
doesvnot like t® kill people but farming is her concern.
She liked to see her people to go farming. If some one from
the village goes to do his planting at his farm, it is believed
that the 'Wu' of the old woman would be present watching over
him. She would be present in the centre of the man's farm.
Every farmer would know of her present in the centre of the
man's farm. Every farmer woul know of her present by a special
grass which is called the 'KASE! This grass ¢an only be found

in Xorovisilou.
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= and no other places. After few days the farmer would see this
type of grass growing on his farm, He knew at once that the
0ld woman was present during his work. Of course it is believed
that the farming would be of a big harvest because the old
woman had been present. Where ever she is present she would be
signify by the presence of the 'KASE'XX grass. For instance if
you will look outside my house you would see this special grass
growing., This shows that she is present tight here then.
In every year our elders used to present their girst harvest
or 'sevu' to this X o0ld woman. At our original place, Matokana
there is a big 'Baka'tree in whichour elders used to do their
presentation of the first banana patch and yam growing in that
place. This Bhown that the gifts h2d been put in that place.
The 'Baka' tree is still alive today.
There is also a 'Baka'tree growing near our zEm village
Korovisilou. It is believed that this was the residence
for our 'Vu' or godly spirit. Lately after a big flood which
struck Korovisilou every tree was washed away except this Baka
treeﬁ In the olden days there would a Bete or priest for farming.
The priest would be telling the pebple of what to be done on
their farm. It is believed that the old woman doesn not like
éggé?ﬁﬁiggiﬁ%ééﬁﬁgfg"iiiﬁzéUﬁiaaﬁé:i“;fgégi*gé?élessly on the
farm, she would came and inform the priest about it. The priest
would then fo go the ownerf)f the fafgm and inform him of the

mistake. He would also tell the owner of the farm what has to

be done,
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- Our 'Wu' or godly spirit would appears in the form of a
butterfly. If something had gone wrong at the farm or any
affairs within the matagali (clan) the butterfly would be
geen flying inside this nouse/ ¥he butterfly would come
inside the house and would take a seat. It would have its
wings waving at me. Seeing this I kmrx® =xx knew at once that
something had gone wrong in the plantation and if not that
something bad would occur in the village.

When the butterfly enters my house I knew straight away

that something wrong had been done and the old woman is

trying to show me this. This still occurs to this é¢very day.

I still could remeber when I was attending primary school
there was a female horse which was named after our 'wvu'

or godly spirit. The name of the horse wadLewatu. This big
black female horse was owned by the priest and he gave the
name of the horse. Now and then the o0ld woman would ceme and
dwell inside the horse. At this stage the horse would have a
bad leg and would be limping around. Seeing this the priest
and the 1ébers would know at once that the horse had been
possessed with our 'Wu' or godly spirit. I have witnessed this.
The horse would be limping for about a week. This signify that
the o0ld woman is angry with the peeple because something had
been done wrong wheather from the farm or the agfairs within
#% the village.The ‘'vu' would tell the priest of the mistake
done by the villagers and the priget would inform the people.

After the villagers had corrected their wrong-doings right
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- then the horse would be well or alfight again.

Before there was a Fijian pot inside the priest house. The

pot is under the bed of the priest. It is believed that the
pot is the dwelling plage for our Wﬁ.or godly spirit. Now

and then the pot would increase in sizeg. The pot was not
made by someone but was found by the priest when he looked
under his bed. When the prest first saw it the pot was very
small but after sometimes it increased in size. The pot was
at the priest house and we have seen it. In 1980 when the big
f1ood struck Korovisilou the pot was washed away too. My children
have seen this pot too. My children have kk& seen this pot too.
This shows how the 'vu' care for us by dwelling in the prdest
house until the flood. For instancee if you will go outside
you will see this type of grass which is called 'Kase'. This
shows of her present around us. When we will see this grass

we know that the old woman is sitting over there.

From that time till today, there are three clan or mataqali

in the village of Korovisilou. My clan is called the Bitulevu
nad our priest is called the Nukunitabua another clan is
called Nadruku. All of us have the common ¥u or godly spirit
who is called Lewatu, the old woman. She is one of the ugliest
woman and she do not like any woman to look pretty in her
present. This was redlly witnessed in the cvoming of the women
from Davuilevu and Suva. Soon as they arrived at Korovisilou

there was a big down fall of rain. This was caused by the

0ld woman.,
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- Because she was jealous of the visitors. Before the arrival
of our visitors the weather was very fine. This incidence shows
the strength of our Vﬁ or godly spirit.

We are the ddcedent of that godly spirit Ratu Sukuna came to
our place and enlised or registered us to be one in the name
of Xorolevu. SO now we are regPrdeJas the big clan or yavusa
of Korolevuf@pur ancestors used to tell us that they used to
live separately in the olden days. They used to be chiefs of
their own. No chief is dominate over the other. They wii all
live in the aréa of Serua. To prove this to this very day the
chief from Serus have no spokesman (mata ni vanua). He also
have no 'metaisau' or carpenters and no 'gone dau' or
fisherman. If ther is a thoroughly enquiry about the chief

of Serua you will find eut that there is not carpenters, fisherman

Recentyly the chief of Serua regarded the people of Vunaniu

as his fisherman and the people of Yanuca as his carpenters
oo

and as for his spokesman, the people of ILutuya is choosen.

From 2ll this traditional duties there is no original people

who should be responisible,

T would recall that at one time I was his spokesman at a

meeting which was held in Lakeba in the Lau group. This shows

there is no original person concerned with the duty. This shows

that all of us live separately in the very early days. No one
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- is a very big chief among them. They are chiefs of their own .
When I geew up I did not even heard from my ancetors that
there are people who are servants of the chief of Serus.
Like any other chief in Fiji, the people wolld do their 'sevu'
or presentation of harvest to hip. But in this place of Serua
we do not do the Sevu ceremony to the chief or VuniMalu of
Serua. I have not seen any occagsion in wheth the people of
my village do any presentation to the chief of Serua.
I have not heard from my elders anything about the presentation
of food done to the chief of Serua. I believe this conclude
thet no chie® in this area of Serua is superior over one
another. They are chiefs of their own. That is some of the
true orignal story which I wish to tell you.
Coming back to our first story the old woman or godly spirit
is very fond in farming. I have seen and witnessed that our
village of Korovisilou is very rich in farming production.
It can cater for all the aeea of Serua. For our ancestors in
theﬁlden days when they plant 'dalo' or 'uvi' (yam) they would
not harvest it. This shown that there are variety of food
which grows widly in our glace. For instance the ' dalo ni tana’
(dalo like food crop) is seen gxwa growing all over the place.
You could see them growing neat the shere and up on the hill top.
There are very big in number. Also the wild yam is like flowers
of the mountains. They are seen growing all over the place,

The place is very rich in food crop. This is believed to be
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- to be the gift from our old woman or godly spirit. This food
crop is not even planted by our ancestors but they are given
to us by the old woman.

I could recall thatpn every S%turday boats would come in,to
our shores and people would come in to our shores and collect
their 'dalo ni tana' Sometimes people from other places would
come and take the food crop without our permission. After that
there would still more left. As for her son in the place of
Naboutini, Vunaniu,Korovou and Nabukelevu, this food crop

is also seen growing in very large numbers. This is believed
to be her gift to her son and his children.

In 1939 I have seen that the production of this particular
food crop tended to ceased4 Before this food crop is like

the grass growing around our house. The food crop ceased
beacuse I believed and also the people believed that we have
taken more advantage of that gift. We also have zkm¥® abuse
it. Due to the wrong use of that food crops the rich production
of the land also ceased. In around there was a big flood which
destroy all our plantation/, A1l the rich soil of Korovisilou
is also washed away. The rich soil of our village wkex which
we used to be proud og,has been deprived of. The rich mountain
of hill tops full of yams and &% dalo is also washed away.
Something which really amazed me is that no other place in
Fiji was flooded during that time, only Korovisilou in Serua.
A11 of us was guessing of what really caused this bery big

flood. It may be that the old lady is angry with us¢ because
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- We 6 ibla=ts—heseause we do not 'sevu' or present

g - :_'7-'.'-;'--_;!1-—"‘,:‘

any food to her as was done by our ancestors.

Today if you see that our land is like a desert4 There is no
more Wk rich sm soil with food crops growing wildly every
place. The land which we used to be proud of is no longer
there. Before when there is a ceremony to be held for the
chief of Serua the food is mostly brought from our village,
Korovisilou. Aé we have already know that the productivity

of the land is mostlr done by our godly spirit the old woman .
This presenting of gifts is done at a big 'Baka' tree. This
is the place in which the gifts are offered. When I grewwm
up, I did nor see our 'Bete' or priest to do this act of
presentation to the 'Baka' tree. In the olden days the

‘bete' or priest would set a day for them to go to that

tree and present their gift. But our new priest does not
praticged what our ancestorg did. The priest does not even
remind the people of the o0ld deed.

Before this place is a very good and healthy place. It is
very rich in every thing. But today this is not so. After

the big flood which happened in our place the people tend

to think back of what they had been doing. As for the elders
of the village which includef§} me, the big flood really remind
us of where and what we are doing. We thought that we had done
something wrong in the face of our 'vu' or in the face of the
mighty God. It is really sad to know that only our place,
Korovisilou suffered from this big flood and landslide.
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- No other place in Fiji have this disaster during that %ime.
(‘._;Znﬂ Al A n%_n«' vind dicacr

This decided to look back and review of our way. After some
time when we changed our way of living, a bit everything seems
to be alright again. The land started to produce again and
everything tend to be normal as w%s before.

- Thank you: I wish if you could tell me more about the presentation
which is done at the 'baka' tree which you have mentioned before .
Could you tell me what this tree is krmed termed 7

- This 'Baka' tree is the place in which the ancestors do their
1gsevu' or presentation of the first harvest. In the olden days
you could find bananasa and other fruits like hanging at the
tree. As for the food-crops it is placed beside the tree.

Some ancestors told the story that they have seen the old-womans
house made of soikl. Everytime the house would grow. The house

is found near the 'baka' tree. When our ancestors shifted

down here to live, this soil house js found under the bed of
our priest. It also graw in size.

- As you have mentioned that the old-woman is seen present at the
plantation everytime when planting is done., Because of her
present is therp any food which is grown in the plantation
which is regarded as the 'kakana vakaturaga' or the chiefly
food ?

- Thank you. The chiefly food of Korovisilou is called the
1Yudi' or 'Somga'. This is the banana but a very bigger one
is size. The 'coi' meaning the food which goes together with

the Soaga or banana is the fresh-water prawn.
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- The prawn is regarded as our traditional food.
The whole prawn does not belong to us traditionally. It is
halved. The head of any fresh water prawn found in the Serua
area belongs to us, the people of Korovisilog espiécially in
the 'yavusa' or big clan of Nadruku. The other half of the
prewn is traditionaly for the people in the 'yavusa' or big
clan of Burenitu.

As the legends goes our old woman ar godly spirit was very

fond of the mefe 'Va' from Burenitu who is called Cabeta.
Baceuse of thig,she decide to give half her food to the

godly spirit of Burenitu. She gave the best half of the

pravn (tail end) to the male vu zmd or godly spirit. That =

is how till today the fresh water prawn is divided between

the people of Nadruku and Burenitu. Originally the whole

prawn is traditional our food untill the time of giving.

Our old woman who is very ugly only did this because she like
the male V' from Burenitu. She just wanted to be married to
Cabeta. Our chiefly food crop as I have mentioned already is
the 'Egggg' or ?32223: If the people of Nadroga planted this
particular food crop and when they will harvest it, they would
bring their first hervest and present them to us in thiés village.
Tn return we would give all our materials and other valuable
item to them. This show how significance the important of

the fruit to our people. It is our chiefly food and we have
high respect for it. But as for the fresh water prawn we are

unfortunate to get the best part,
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- The best part of the prawn is given to the people of Burenitu
because our ugly woman was just doing that so the male ‘vu'
from Burenitu will like to marry her.

- Thank you, I really enjoyed your story but just as our story
is still in progress I wish if you could tell me more about
any ceremony which the people would make when your Vu or godly
spirit would come as shown by the priest horse which would
limped around in the present of your "Wu' or old womsn ?

- If there is something done wrong in the plantation for instance
the place is not thoroughly cleaned up or the rubbish is not
placed nicely or the old woman is angry with something. She
would shown forth her present by living in the horse. The
norse would started to limfing the minute the old woman erlered
her. Seeing thig)the priest would call the people and told
them that something had gone wrong or done XEX wrong or care-
lessly in their plantation. The priest would insist that
everyone should go to their planatation and have thorough
clean up of their plantation. Soon after the clean up we would
see thaﬂhorse walking alright again. At once ®we would known
that the o0ld woman is angry over the uncleanliness of the
plantation. If the people will not clean up their plantation

Ha wowe wnldd oo Lo Lonpnp anond [a alud o montl
for about a montgy’The day when the clean up is properly done,
the horse would be alright, thus signifying that the old woman
has gone backz}As mentioned before the horse belong to the

priest. It is a big black female horse and a ugly one just
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- like our 'vu' or godly spirit ﬁWhen the horse is seen limping

around the people would at once enquire of what had gone wrong

Y @ ga - e E T 0N~ WRORe ] rald-go—be the priest
would see to the horse and they would talk. I-ﬁgéégi could not
guess how can the priest talk to the horse. After the horse
and the priset consulation the priest would inform the people
of what had gone wrong and also said the mood of the old woman.
ﬁ? Soon after everything is doé& the 0ld woman would leave the
norse. During the presence of the old-woman in the horse the
horse Would,f%£££% and sometimes the horse find it hard to

walk.Soon after the old woman departure the horse would be

o ce
very fine and right then it could compete for any horse dd=s.
Mi—c\, S eV W 1 {PF ?\.AJ‘V'}Q A‘Lf_p( -
\/ From then on,the presence of the old woman would be signifié%éﬁ

by the coming of the butterfly. When a butterfly is seen
coming towards the house ék'inside the house we sx would known
at once that something is gone wrong. We would inform the
presuexepriest and he would interpret the visit of the butterfly.
For instance if a man drom the village died while staying
abroad we would lknow this by the presence of the butterfly.
The butterfly would come inside the hoase and frequently
spread his wings widely.
Right now the significance of the butterfly and its message
is vague. This is because the priest is not playing his role
now. He seems to be slack in his traditicnal duties.

- Regarding the priest and his duties towards your ‘'vu' or godly

spirit, is there any 'tabu' which he has to follow in-order
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- to be succesful in his capacity ?

- The only tabu is takh if he would go out to every plantation
to have & thoroughly check-up, no one is allowed to go to his
plantation on that day. For instance if the priest is angry
with someone over his farm, he would forbit that concerned
person from visiting his plantation for a certain of days.
During this period of days the owner of the plantation would
stayed back at home drinking yagona while the priest would
make a survey on his plantation. The tabu is that no person
should be present at the plantation during the survey day,cnchqsw
The priest will loo& at who has done well and who has not.

For the mumber of daysf;ill depend on the priest The elders
would remain in the village drinking grog.

- Thank you very much Sailasa, if ther is anything else which
you would like yo fill me about your place you would like
the future children to know ?

- Thank you, I wish to tell the children who are growing up
today to follow the advice of their fathers. They are adviced
to follow their traditional ways which their fathers had bought
up with them. Today we can feel and see that our culture is
slowing dying away amont our small children. I wish to advice
them to live in peace respect wach other and also to do a lot
of farming. In the early days when our parents speak to us
we would like to follow what we are told. We are just under
their command whenever they needed us. If there is any meeting

to be held in the village we are told to sit around them tanoca
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- (bowl) and to mix the grog. Today we see our young people

9

running away from therf duties. If a meeting is held in the
village some of young maen would just not come but yet roam
around the villagefal g used to inform the young people of
our village the right way to proceed with the yagona ceremony.
I used to show them & which person should drink the first

the second and so on.IE told them that this was important

because the ceremony is called the 'yagona vakaturaga' or

chiefly grog. I used to tell them that every individual
person living in the village has a traditional duty to play.
There are persons who shoudd only talk in the meeting some
who should be servants and others to carry out what is said

by the chief. No one should overlap in his role or so a duty
which is not righfully his. This is belived to be wrong in

the sight of God and also to the sight of the 'vu' or godly
spirit. Regardless of your mental capabilities you should
always follow your traditional role. If this is followeq)

the gods will be happy with you. This manners which we have
got is not learnt from school or any ingiute. This is a gift
from god and we should follow it.

If you are going to touch anything which is higher compared to
a person sitting beside that item, you would have to clap your
hands after the bringing down of the item. That is the right
thing to do. This mamnner is not learnt from any high school

but is given from God. I used to clarify all these points

to the young people of our village when
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-~ there is meeting in our village.
%ﬁﬂi@ duty of everyone 1is important to the village. If you are
in the fisherman clan then you can g0 fishing but if you are
not then you should not try to be one. This is a traditiongl
duty which is given by the god. If we try to abandon there
traditional duties we would i##Fesste be in a mess.
?9 Werl‘{orovisilou)are finding on a very hard time in life. I
pelieved all there problems would be solve if we return to
our traditional duty. This place,in Korovisilou, is orginallly
from the begining a planting place with a 'vu' or godly spirit
who is very fond in farming. Problems which we are encountering
is due because we are not doing all the farming like our elders
use to do before. In other words if we are not fond of using
the land we are not in allience with our 'vu' or godly spirit
Young people of our village prefer to look for paid employment
rother thadn using their land. I used to tell them everytime that
the Yu or godly spirit of our village is very fond of farming
and they should do a lot of farming to please her,
As far as I can see, during the time of my leadership in the
village, 1 used to advice the people to do a lot of planting
and have respect towards each kmeRx other. I used to advice
also if the priest could revive his traditonal service towards
our Yu or god spirit. The VYu always wanted us to have clean
plantation and to keep on planting. I also insist that we
should practised the 'sevu' or presenting of the first

harvest to the rightful place.
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ﬁi Today as you can seen that the place is very neat to the main
road. Dofferent kind of people are in contact with our people
and thus different ideas is also seen among our people.
This is clearly shown is the shrink of the traditional duties.
ﬁ% Seeing all this change I advised my people %o go to church
regularly and God will help them since they are not puﬂ%ual
in their traditional duties. I was the first church representative
in our place and I always adivce the people to attend the
church regularly because God will helo them in their need.
Today when the fhurch is in progress you still would find
some men drinking grog.
I used to remind the people $how et~ the ancestors used to do
their duties. Before the encestors would worship the spirits
and mi) the yagona, and yet they are very faithfpl to 1%,
Come a time when they chamged to worship the almighty God
but yet their duty is still superb. Something which really
concerned me is the duty of the 'Bete' or priest. They are
just not doing their duty to our vu or godly spririt. They
do not lmow what they are doing right now and they are
forsaken the duty which is giwen by the god. I always advice
the people of our village to look back and review the paths
which had been followed by our fere-fathers. This is the only
way outi?Despite of the change which is rapidly moving around
us, we should always be true to our duties. Time will bring

change which is the common saying among our people but 1
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- insist and reminded them that change will come everytime
but our God and godly-spirit or 'vu' will still remain
the same. If we are wrong in the face of God and also to

'\,UL walk W ez wof’ioub'\o_
our ‘vu w&;&-&%&%iarema&amghazsame If-we—are—wreng-—in—the

romain, We would be in a

mess. But if everything is right traditionally we would have

a success at the end. I believed that all these changes which
are touching us may have made the people forget their duties

to the 'vu' or godly spirits.

As for the 'yaqona ceremony' it should be noted who should
drink first/the second the xim third and so on.

This is thoroughly taught to our children. We have respect

for one another. For instance the people over here would not
call ttn me by my name but by the name of my eldest child
WthHVllke 'tamai Matia'; of father of Matia. They would not
use the name of Sailasa i.e. my name.

As part of our culture the relationship which is frme# termed
as the VEIDAKUNI are not allowed to communicate or talk to
each other. For instance if two of my son are married, my son
is not allowed to speak to the wife of my other son.

That is really forbidden in the culture of our place. But today
thisg is not observed. This is really happening in our place.
Some say that this is a new period of time and change should
come, But I totallxhisagree with their views. They are bringing

the western ideas to our village.

I wish to recall my trip to the Solomon Islands in the very
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- early days. In their culture if a boy wanted to marry a girl,
the father of the boy would catch about a 100 bats and put
out the bats teeth. He would take the bats teeth for the
asking of the girI% hend. He would present the bats teeth
for the girls father. If the girl is of lower category,
it would cost about 30 or 40 bats teeth, That is part of
their culture. If the girl is very good, it would cost 100
bats teeth.

- Thank you very much Sailasas.

T HE END,




