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TOPIC: PROTOCOL(VISIT OF A CHIEF) Investigator:Willie

Informant: Ratu Setefano Osongmoli....from Navunikabi, Wainikoroiluva,

NAMOSTI . M 5oyrs.

Navunikabi, NAMOSI. August 19¢

VISIT OF A CHIEF

This is the official reception performed by the people of Namosi
when a chief makes a vigit 4o Namosi.

Thank you for gll the chiefs who might be listening in about this
interview. This is the traditional way and the traditional custom
paid for the chief of our province. It is only performed for the

Tui Namosi(chief of Namosi province) and also for gome other importamt
people from other parts of Fiji. There are times when the Tui Namosi
makes this visit, once or twice he pays this ¥isit 0 our village

and also to gome other villages who are his subjects. For all the
villages, places he goes to, they perfofm all these ceremonies for
him, and one of these ceremonies is the ceremony of I VAKASOBU.

Here at this sprot, we have a few small chiefs who performs the cere-
mony of I VAKASOBUand also they have a number of men who will guard
the chiefly procession from here to the place where the other
ceremonies are to be held. As for these guards, it goes to the
people ho rightly are people who hold this traditional pedtion

as being part of the village community. These are the people who
hold spears, war clubs, and they watch and guard the ghiefly pro-
cession ad it moves along.

After they have performed the ceremony of I VAKASOBU, the chief and

those .-ho accompanied him steeved down and thev are taken over by
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As for this chief, the Tui Namosi, he is also addressed as the Vunivalu
of Namosi. The escorting of the Vunivalu calls for two people to

walk in front holding spears and also war chubs up to the house which
they hmve prepared to recgive the chief in. The Tui Ngmosi takes

his seat which the people of Namosi or this village prepared. Also
there is another group of people here in the village who are known

o8 MATASAU and it is the quty of +he lMatasau people to sit and form

o barrier cutting off the people from this place where the Tui Namosi
sits. It is said that the line does not allow anyoneto go beyond

it and also it is only to give privacy and all those other things to
the Tui Namosi rather than associating him with the rest of the
people.

During the chiefly procession making it's way towards the place

where they will sit, the wooden gong is beaten and only stopped when
the chief takes his geat in the house. VWhen the Vunivalu grrives

at the Front door, before he comes inside the house, all the people
gitting there in the house great the chief with the TAMA(tama is

a chiefly way of greeting a chief). After that, then the person who
sits there on the seat next to the chief8% seat also does the same
thing, of TAMA, and this person is none other than the MATANIVANUA(chief':
herald). The chief comes in and takes his seat, then comes the

next ceremony which is called the I QALOQALOVI VAKATURAGA. This is
said to be a ceremony, 'to swim out for the chiefly prosession and

the chief''. After they have done the I QALOQALOVI, then comes the
negt ceremony which is known as MATAKARAWA. As for the presentation
of the VMATAKARAWA, which is the yaqona, then it is given to the
matanivanua, and it is the duty of the mat,nivanua to say a little
prayer for the yagona and this is like praying to the god of Nabukebuke

tn Wlace +his wanana which thev call Matakarawa and this can be an
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''T respectly call upon the chiefly god of Nabukebuke.,''

The people inside the house reply with, ''Peace and plenty for the
land and the people(vanua), may the church flourish.'' After the
people respond, again the matanivanua carry on from where he left
off. And then he goes on and on praying for the yaqona which

they call Matakarawa. After the praying for the matakarawa, comes
the next yagona ceremony and this also calles for the people of the
village to take part on the chanting which the people do for the
chiefly yagcna ceremony. We find six or more people coming into

the room or this area where the chief sits and they will perform

the YAQONA VAKATURAGA also known to be the MEKETAKI YAQONA VAKATURAGA.
As for these six people, we include the person vho mix and prepare
the yagona, the person who takes the dregs of the yagona and remove
it outside or gomeplace else, and those others who will look after
the serving of the yagqona. As for this person who takes the yaqona
dregs outside, he is also the same person who taskes care of the
water used for the mixing of the yaqona. He spills the water into
the yaqona bowl or tanoa when water or more water is neceded for the
yagona mixed. The matanivanua calls out for the yagona to be mixed,
and this is the time yhen the chant group begins which their chanting
or traditional song sung for the mixing of the yagona, they keep

up with the chanting until it comes to the removing of the mam
yaqona dregs outside, and the chant group keep up with their
chanting until the person who ismixing finish with the mixing of the
yagona and is ready to call out or announce that the mixing of the
yaqona is over, and now the yaqgona is ready. It breaks there and
then the persop mixing announce that the yaqona is ready.

After that, then comes the next part of the chanting and this is

for the jerving of the yaqona, when it will be taken up to the chief.
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The cup bearer stands up and take up his position at the front part
of the tanoa. And during this time, the chanting goes on. He takes
the cup of yagona and then goes up slodry, then turn around to face
the chief and then stands still. And when he makes this turn, also
the people keep on with the chanting. He takes the first step, second
step and then he goes down slowly , and when he reach this level,

the chanting stops suddenly and then gomeone who belongs to the
Sauturagas calls out something. These people are resvonsible for

the yagona ceremony and all that. Then the cup of yaqgona is taken

up after this word is spoken by the Sauturaga. When they know that
it is coming near to the time when the yagona will be completely
drank by the Vunivalu, then again the Sauturaga makes another

shout or respect and this is to show that the yagona taken by the
Vunivalu is finished. After that, then the cup given to the Vunivalu
is seconded with another cup of yagona given to the matanivanua or
this person whose got the right 1o drink the second cup of the
chiefly yaqona, and this is termed as RABE. After the chief's

cup of yagona has been drink second to, then the next cup is given

to a person whose got the right to drink this cup of yagona with

the chief. One thing we should bear in mind is the bhanting done
during the time when the drinking of the yaqona is done. This is
only done to those people yho belong to the chiefly family and also
both their parents come from chiefly homes. As for these peopbe, they
belong to a very high family and glso respected anywhere when they

go to this particular place. As for all the chiefs and those who
belong to a chiefly family, we know who our chiefs are and also for
those chiefs who have the chiefly yagona ceremony performed for them
when they make certain special visits to a village, like this yaqona

ceremonv which thev held for the Vunivalu or the M™ii Wamnaid .
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Also for the drinking of the yagona, when it is fimished, there should
not be any yaqona left there in the tanoca. Afterx this yaqona
ceremony, then ccmes the presentation »f the magiti(food), and for
this magiti, it is widely called in all parts of Fiji as the I WASE

NI YAQONA. As for our people in Ngbukebuke, we do not call this
magiti as the I Wase ni yaqona vakaturaga, but we call it the I WARAKI
VAFKATURAGA. This magiti is presented, and then received by the
Vunivalu's matanivanua and then the magiti is taken gside which they
later use for the feast including the chief and all the people of

the village.

After the presentation of these magiti, then comes the time when the
Vunivalu is escorted to this place where they have prepared lunch or
food for the Vunivalu. Here in Nabukebuke, when the Vunivalu is asked
to come and eat, no one else is allowed to eat with him, he is the
only person who eats, and after that, then the rest of the people are
allowed to eat, but always after the Vunivalu has eaten, alone.

During this time, when the Vunivalu sits down to eat, no one inisde
this house is allowed to smoke, no one is allowed to spit carelessly,
and also no one is allowed to grink inside the house, and this is
during the time when the Vunivalu sits down to eat. Also for the

food given to the Vunivalu, no one else outside this sub-clan to
which I belong is allowed to be there in the house yhere the Vunivalu
eats or even give a helping hand in the prepration of the food, we

are the only people allowed to be there, ser¥e him with the food and
also prepare the food for the Vunivalu alone, on this great gay.

We are his people who take care of the food for the Vunivalu, we are
known as LIGA NI KI for the Vunivalu. After the Vunivalu has eaten,
we collect the rest of the dihBes and also those other food which

we set on +he table. then we move right +o0o the bhaeck hehind theae



861. Page 6

the respect we have after the Vunivalu had eaten. Also for all the
people in the poom, this is the time when they show their respect
when the chief has finished his food and they are to clap their
hands in resepct which is refer to as COBO(to clap their hands cross-
wise).

A1l these foods which we prepared for the Vunivalu is brought to the
kitchen to this place also where the rest of the people eat. It is
only a person from our sub-clan who is allowed to eat the left-over
food on the platemf of the Vunivalu. After this person had eaten

the left-over, then all the people there with "him during the time
when he as eating should clap their hands in repsect also, this is
only to show that they respected the chief's food eaten by this man.
They return to yaqona drinking right to the time when the chiefly
procession announce the villagers of their permission to be granted
wishing to return to the village. They ask this so they can return
to their own homes or where they live, the Vunivalu and all those
who accompanied him when he came.

Here, we have the following ceremonies, first comes the I BILI NI MUA
and this is presented from the villagers who gre taking care of the
official reception paid to the Vunivalu and also Tui Namosi. When the
Vunivalu is ready to leave, again the sound of the wodden gong beaten
is heard in the village, and this is even before the chief enters
outside from the @&oor. Also the villagers prepares these materials
which they call NA I VAKASOSO NI WAQA, and the people are told to
bring the best of all foods and anything which they should give to
their chief or the Vunivalu when he is ready to leave. As for this

i vakasoso ni waga, it is like to 'returnz this chiefly people' who

came to the village. Again the Vunivalu is escorted and taken down

+n whera +heav hawe +the hnat readw whinh hrAneh+ him +a +ha
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Nabukebuke which we perform for the Vunivalu when he comes to our
XX®Xx village making a visit.

Thank you, as for 511 these ceremonies, these are performed when

the Tui Ngmosi makes a visit to the village. can you tell me who in
the village is responsible for the pfesentation of this ceremony
which you called the I VAKASOBU?

As for the ceremony of I VAKASOBU, this is perffmred by someone

who also comes from the chiefly family, apd we can g2y that he is a
small chief, not hihger than the chief making the visit. This small
chief and other men respected of this village, performs the ceremony
which they ask the chief to step down from the boat, or car in which
he came by or brought him in to the village, and this is the ceremony
which we call NA I VAKASOBU.

Here in the village of Navunikabi, who is the person chosen to
perform the ceremony of i vakasobu, is it from a special matagali
(sub-clan or lineage) or they have these young people wom they shoose
from to perform the ceremony?

For any official reception held for the coming of a chief, maybe
visiting like this subject, we do not pick randmemly at people telling
them they are respensible for this and the others are responsible for
the other ceremonies. As for our Epopeople, only those who belong to
the chiefly family like myself, and also i have two other brothers
who can also be picked to perform the ceremony of I VAKASOBU or any
other ceremonies. I have my own children, so does my two brothers,
they are also some possibidity to be picked and perform such ceremonies.
The matanivanua(spokesman and herald man) is the person who takes
these people down to the place yhere they will perform the ceremony
of i yakasobu, asking the chief to get off from his trandport before

he walks throuch +he willacse +n whawna +hoee L _ | &



851. Pgge 8

AS for the ceremony of i VAKASOBU, in this ceremony do you present

B YBOONA OF.sveanansssna

Thank you. For the vakasobu, we do not present the yaqona for the
ceremony. In gny vakasobu ceremony, we use the whale's tooth for
the ceremony, presentation of the whalé's tooth is the ceremony

of i vakasobu performed to a chief on his arrival.

How many whale's teeth do they use for the ceremony?

It does not have to mam be many or more than one. Only one whale's
tooth is needed for the ceremony, only one.

In the olden times, they do not have this roads which can bring them
to our village through such transpost like buses or motorcars, can
you tell me how do these visiting chiefs travel from their place to
your village?

I really go not know, maybe they walk all the yay from there and
then this is performed to them when they arrived at the village out-
skirt. But today, for our invited guests who are our chiefs, they
come by car or by bus and when it stops there in the village out-
skirt, this is the place where the ceremony of i vakasobu is performed
for them, before they step out of the car or bus or whatever that
brought them to the village.

Can you describe the kind $f place or where the ceremony of i vakasobu
is performed?

For the vakasobu, this is performed at the end of +the village where
the chief comes in and ready to enter into our village, at the side
of the village or the end of the village, the car or bus stops there
and this is the place where the ceremony of i vakasobu is performed
to him,

Can you tell me what do we mean by this phrase NA I VAKASOBU, does

it mean that this is a ceremonv telline the r~hiaf +n oot AFF +ho _amw
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The meaning of i vakasobu, to gll those who are listening, when a chief
makes a visitx to an island, and it means that these chief, or this
chief will travel by boat or ship in order +o go to the island. And
before he steps from the boat to dry land, the ceremony of i vakasobu
is performed to this chief by the people of this island. And also
they have brought this smme idea to those chiefs who makes visit

but walks to the next village or go thére by car or bus. The great
idea or the only reason we can say is that this is +0 show the res-
pect that people have for their chief or for this great chief from

some other place. Only to show we are all of chiefly quality and
standard, we perdorm all these ceremonies to the chief when he

arrives. It shows we mean it, and also we like his coming to the
village. This is the real m:aning of the i vakasobu, performed there
for the chief. After the vakasobu, then comes the rest of the ceremonies
which they refer to as the VEIQARAVI VAKATURAGA (official reception
paid for a chief).

Say, if you are the person chosen to perform the ceremony of i vakasobu
like you told me that you can be one of the small chiefs chosen to
perform this ceremony. Can you tell me how many other men will
accompany you down to this place where the vakasobu is rerformed?

I will be their leader and some other small chiefs like me will
accompany myself, and also those who are the guards. We all go down

to the place where the vakasobu is performed.

Before the presentation of the i vakasobu, do you first make your
chiefly greeting to the chief, or upon the chief's arrival, straight-
away you go into the presentation of the vakasobu?

No, first we will greet the chiefly respectiviely. The matanivanua

will greet the chief first or say the rirst part of the greeting, and

+haoan rwa w4777 Piwnmdalh 2 An. Loe_
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done for the Tui Ngmosi or this tama which you said is the first

thing done before the vakasobu is presented?

As for the TAMA, this is the chiefly greeting paid to a chief when

he comes to the village. Also when you greet a chief in the morning
if you meet him anywhere, you do not say hallow just like when you
are greeting a friemd. But you refer to the greeting as TAMA and this
is only used to greet a chief, you do not use it when you greet anyone
in your family or any of your friends, only used for chiefs and

very important people. As for the $AMA, in relation to the visit of

a chief subject, when a chief comes from another ¥illage and is a
guest here in the village of Navunikalbid, the people who awaits his
arrival in the house greets him with the tama., This is the mecaning
of Tama, when you greet & chief and only used for a chief. As for

our people, we say, ''DUA'' and the reply or response from the people
is ''0'' and they make this ''QO'' sound long, to drag it long. And
this i the words of greetings which we use when it is day time, and

at night, meeting a chief you should say, ''NI SA BOGI SAKA'' meaning
''"yvou have come at night.''

As for the ladies, also they have their own special ways in which

they greet any chief, whether it is a lady chief or gentleman chief.
When a woman meets a chief, also she greets the chief with the female
way of saying Tama. As for the ladies, all they need to say is ''DA'',
As for the guards and also for the person who performs the ceremony

of i vakasobu, can you tell me how do they dress up when they go

down to the place yhere the ceremony is held?

As for these people, the guards and the small chiefs dress up respectivel:
and we could say in the 'wvakavanua' style or traditional clothes.

88 for the person who performs the ceremony of i vakasobu, he is

B i I o I F e e . ey Ty | +lamn A mcnTl A el A ma A 3 Avvan kA A
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cloth him with. %he person who perfoms the vakasobu should dress up
respectively.

Does he wear any VESA around his arms and ankles?

No, he goes not wear any ornament around the arms and ankles like
someone going o0 a dance.

His body painted with black spots?

Yes, it is right 4o have his face painted black, but it derends on
those people yho gre dressing him up.

&fte they have performed the vakasobu to the chief, then they escort
the ghief down to this place where the other ceremonies are to be
held?

Yes, after the ceremony, they gre taken gown to the place where the
rest of the chiefd are waiting for them, and led by the guards the
chiefly procession makes their way to the house. As for the escorts
we have those who performed the vakasobu and also the guards chosen
to walk alongside the main group.

As for these people, who gre known to be the guards, do they pick on
those people who are tough in looks, and slso men with muscles to be
the cuards, or they have this special people from a sub&clan to be
responsible with the act of guarding the chiefly procession when they
move to the house prepared for the chief?

There is a special matagali ar lineage in the village who are called
the IIGA NI KAU(handles wood). Here in Nabukebuke, there are several
sub-clans here in the village who are called the liga ni kau. They
guard the chiefly procession when it comes from the end of the vildage
to the house where the other ceremonies are held.

Can yousmame this magagali or this sub®clan who qT€e responsible for
the guarding of the chief and also those who came with him?

Yea. there ia a aunth—rlan whn arnt aa miarda Rrsn +lan P e R T e
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are the people refer to as GONE NI VATUVULA, or the sub-clan Vatuvula.
Also for these people, they are called yavusa vanua. They belong to

the sub-clan Vatuvula, they are also responsible aﬁd known as the
matanivanua of Nagbukebuke. And also for those known to be in the sub
clan Naviti Levu, these are also some of the people yho should carry

the spears, war clubs and stand on guard yhen the chiefly procession
moves across the village. Also they are known as the BATI KEI NABUKEBUKE
(borders for Nabukebuke).

- You told me when the chiefly procession moves across the village and
also when they gtart from the end of the village, then comes the sound
of the wooden gong beaten by someone. Can you tell me who is respon-
sible for the beating of the wooden gong, or do they allow anyone who
wish to beat the wooden gong do what he likes to do when a chief
arrives in your village?

There are people in the village who are really smart and skilled in
the beating of a wooden gong. It does not matter from which sub-clan
he belongs to, if there is gomeone in this sub-clan who knows how to
beat the wooden gong in the manner used when a chief arrives in the
village, he is _llowed to be the one to beat the wooden gong.

- You told me there is an grea marked out of bound to all the people
and this is shown by the line of people known to be the Sauturaga or
Matasau. Can you tell me when go they mark this boundary line showing
that it is out of bound to the people, some metres away from where
the ghief sits. Do they mark this before the shief arrives inside
the house or after the chief has arrived, then the SAU or this area
is marked by the Sauturaga people?

Very well, after the ghief arrives there in the house, then the Sauturaga
step in agnd they make this mark to show that this is as far as the

neonle can move to and look ot the echief. and also no nne is alloweé
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All these time when the chief is there in the house, no one is
allowed to come into the house. 3But it is possible for someone
inside the house who wish to come outside, to stand up and then

come outside. But no one from outside is allowed from the outside
mark to step beyond this mark which they call the Sau. As for the
Sauturaga, they show this mark to show they have these orders from
the chief, and on top Ef that to show how much they respect this
particular person.

When the Sguturaga mark this place where the reople agre not allowed
to go beyond, how do they show this is out of bounds. Do they bring
the reeds and then stick it up there on the ground, or they have
another way in which they show that this is the Sau for the Vunivalu
or for the chief making the visit?

As for the Sauturaga people, they know what they shoutd do when told
a chief is making a sivist on this day, Lverything they need are
prepared, the people in the sub-clan goes out +0 get the reeds which
they use. As soon as the chief comes into the room, the Sauturaga
people are the only people moving in the room and sticking these
reeds to show the boundary mark for outsiders. They do not do it
anyhow, they know yhen it is a good distance then the reeds are stuck
there on the ground. They use the reeds so it is seen clearly by
the people, all those ho wish to watch the ceremonies performed for
the chief or the Vunivalu also the Tui Namosi.

As for this Sau, can you tell me what do they do to a person or
someone yho walk over this Sau, is he punished or let free with
nothing done to him?

In the olden times, they might have their own ways of dealing with

such people, but many years back, when gomeone cross this Sau, he

S0 enmAalrAain ade Aana o - -
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Also for the warriors or those who stand on guard, this can be a time
when they make use of their war clubs, this person can be clubbed
down because he has vidblated an odd tradition and custom of the
village. In the olden times, the warriors or those yho stand on
guard have the right and the freedom to punsih anyone ho walk

over the Sau by clubbing them down using their war clubs.

As for the people in the village, can you tell me what do they do when
the Vunivalu arrives, do they watch the chiefly procession from their
windows or they are told to go to a speciagl place to receive and
wait so they can see the chief and listen to what he might wish to
say when he speaks to the people?

Very well, for all the villagers, they gather at this place where the
Vunivalu comes in to sit and then have the other ceremonies ferformed
for him. Both men and women and children are not allowed +to walk
across the village, or to play anywhere near to the aréa where the
chiefly cememonies are performed. The children are kept quiet in
their own homes, or taken away somewhere where they sp end the day

s0 that they do not create any noise to disturb the chiefly procession
coming to the village.

Is it true that the women are told to stay in the house and also

to take care of her child say if she is a nursing mother?

Yes, for our yomen, they know what they should do and what not to do
when a chief makes a visit to our village. The women remain in the
house with the children and a&so you do not find them bringing their
children to this place where the official reception is perofmed for
the chief. It is bad manners and also a big shame if women bring
their little children here on the spot where the ceremony takes
place.

As for the people or grour whoverformed +he valasnhn +howr hawse ceia
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this place where the rest of the ceremonies are gone, is there any
need for +he people to greet the chief again traditionally like in
the Tama?

As for the true and the correct chiefly ceremonies which they need

to do when a chief comes to a village, like for the Tui Ngmosi to
come to our village, when the Vunivalu comes into the house where

all the villagers are waiting for him, all those people waiting in
the house should greet the chief with their words of TAMA. These

are the people waiting ingide the house. Also for the matanivanua

of the Vunivalu waiting for the Vunivalu inside the room with the
rest of the people, he should also be the one yho greets the chief
when the chief comes into the house.

And what would they say if the visit takes place at night, can

you tell me how they are going to greet their chief, do they use

the same Tama or a different one?

When he comes at night and this is for a special visit by the chief,
then we are going to use the same words of greeting yhich they say
when a chief makes the visit during the day time. And this is ''DUA'!
with the response of ''0O'' and dragged when the people say it.

Can you tell me something more about the presentation of the QALOQALOVI
ceremony. What do the people present for the ceremony and who is
responsible for the performing of the Qalogalovi?

As for the ceremony of galogalovi, also it calls for the presentation
of a whale's tooth, they do not present the yagona when it is the
galogalovi,

Do they have two whale's teeth or four?

Only one whale's tooth is needed for the galogalovi.

When it comes to the presentation of the galogalovi and the i

wralraasnhis nan vwra aarr +had Lha SevmAasanlh ssAaad Pana Ladl e ea A a e
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The only difference is that for the vakasobu, they mention that

this whale's tooth is for the vakasobu for the chief coming. This

is the only difference ye find in the gpeech made for gach ceremony,
as for the galoqalovi, also they say 'this is the galovi for the
chiefly procession'. This is the only difference ywe hear yhen the
speech is made for these two ceremonies.

For the performing of the vakasobu, can you tell me how the speech

is gaid and what are all the wyords of the speech, and also what is
the main reason behind the performing of the ceremony?

As for the ceremony of vakasobu, we can say this is the traditional
way in which the people welcome the chief and those who ecame with

him to the village. As for this chief, he is the great of gll chiefs
and for the chief of this particular chief, he comes under the leader-
ship of this great chief.

You told me, you can also be someone chosen to perffmm the chiefly
ceremony of i vakasobu. Can you tell me what are the words you

will say when it comes to the speech for the vakasobu?

I might say: ''Irespectibely khke present the chiefly yagona from
Ngbukebuke. It has been a great honour for our people today to welcome
you on your visit to see your people. Ve are honoured so in front of
us, we resepctively present a whale's tooth for the vakasobu, asking
if you could step down and join your people in the village.'!

Also you should remember for the vakasobu, this is something binded
with the old customs and tradition of a particular place, like here
in Nabukebuke. In the olden times, here in our village, we do not
have such ceremonies like the vakasobu, we only have the ceremony of
galogalovi top in the 1list of ceremonies performed for a chief.

As for this ceremony of i vakasobu, can you tell me what is the main

reason and also the meaning of this ceremony of i vakasobu which the
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The only thing I can say, the performing of this ceremony by our
ancestors which we now keep as part of our culture, it is only to
show how much this chief's visit is liked and welcomed by the people,
who gre his people and subjects. They greatly resepct the motivation
which the chief has that brought him here to the village, since

for our chief who is the Vunivalu, there are +imes when he pays us
visit and often he comes to our @k village unannounced.

After they have performed the galogalovi, the next ceremony which
follows is the NMARAKARAWA.........

Yes, then comes the mathkkarawa.

As for this ceremony called matakarawa, can you tell me what do the
reople present, is it a whale's tooth or the yagona which is presented
to the chief, can you elaborate moré on the matskarawa ceremony?

In the ceremony of matakarawa, no whale's tooth is presented here,

we present the yagona for the ceremony. Yagona is used for the
chiefly matakarawa ceremony. As for this ceremony, it is performed
for the chief and to the chief also. lhen there #s a chief visitng
or coming, this is one of the ceremonies which they perform for the
chief,

Can you tell me the meaning of this ceremony matakarawa, since some

of our young people do not know yhat sort of ceremony this is and what
is the reason for having it done for the chief when they have already
done other ceremonies?

The real meaning of the matakarawa, as for the phrase or word which
they used to replace this matakarawa, many people of other places
widely use the word NA I SEBUSEVU, the i seévusevu, I would say has
replaced the word MATAKARAWA today. As for this ceremony, it is done

to gomeone who might have visit xk us for the very first time.
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the chiefly god of Nabukebuke, ''I respectively czll upon the
chiefly god of Nagbukebuke.'!' tﬁhe response which he gets from the
villagers inside the house is ''Peace and pégénty for the land and
the people(vanua), may the church flousishes.'' After the response
from the people, then the matanivanua begin with the speech for the
presentation of the matakarawa.

After the presentation of the mtakarawa, then comes the ceremony

in which the chiefly yagona ceremony is performed. I would like to
ask you more about the presentation of the chiefly yaqona ceremony
and gome small details which e did not discuss when you gave that
summary of the ceremonies. Cgy you tell me how the people jyho will
perform the yaqona vakaturaga enter into the house, are they already
there then they perform the ceremony, or after the ceremony of
matakarawa, then these people enter into the room and into this
place where the matakarawa is performed?

After the matanivanua performs the ceremony of matakarawa, then
comes the people wr men who performs the ceremony of chiefly yagona
ceremony. First comes the two people who carry the tanoa, and then
those others who help &n the ceremomy and also look gfter the
serving of the chiefly yagona ceremony. Also, there is something
part of the tanoa which they call the ULU. As for the YIU, this

is the VAU or strings and fibers made out of mudberry paamms. As
for this ulu, they use it for the mixing of the yaqgona and the
yagona tastes better when they use the ulu for the serving and the
mixing of the yagona. This is used by the person who prepares, mix
and serve the yaqona. After they place the yagona bowl in front

of them, then the others who will look after the gerving of the

yagona sit there in front of the bowl on the sides before the ceremony

A AmMMoannoa Alan fnr +he cariurine and +he mivine nf +ho wasnmas
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The special people for this ceremony are the Sauturaga, not just

anyone from the village. This 1s only if the yaqona is for the

chief, like the Tui Namosi. And also for this chiefly yaqona, they
include the name of the district, which is Nabukebuke, this is the
reason why they have to be éarefui with the people ,ho prepare the
Vunivalu's yaqona to yelcome him to the wvillage. Also for our
children, those who are our chikdren, they are picked to look after
the gerving of the chiefly yaqgona ceremony. This is only the

yagona ceremony which they perffmm for a2 chief like the Vunivalu of
Ngmosi.

We have .a few people who look after the gerving of the yaqona and they
sit there on the sides of the tanoa. We might have six people
altogether for the serving and looking after the serving of the
chiefly yagona ceremony. We have one person to mix the yagona

and serve, and someone else to spill the water into the tanoa ghen

it is said to pour more water for the yagona. As for this person who
spills the water and deals with the water during the ceremony, also

it is his duty to shake off the yaqona dregs during the ,eremony before
they use the clean squeezer and strainer for the serving of the

yagona. The Ulu is return to the person mixing the yagona and then

the person mixing the yaqona calls out that the yagona is already
mixed to the matanivanua of the Vunivalu who sits near the Vunivalu.

He calls out, ''SA CARA OTI SAKA NA YAQONA,'' meaning that the

yaqona is now ready to be serwved. Then the matanivanua of tﬁe Vunivalu
calls out, ''COBO'' which means that the people looking after the
serving of the yagona should clap their hands in resepct to show

that this is so.

Also for the person responsible for the water, he will keep on

enilline +he ater into +he bowl and the Vunivalu's matanivanua is
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time when the yagona is prepared, it is the matanivanua who will

see to the strength of the yagona, whether it #&s weak or strong, he
decides. Also the person mixing the yaqona should squeeze the yagona
by holding it up so that the matanivanua gets to seeing the yaqona
dripping down and know what else to do. If the matanivan ua notice
the yaqona to be still strong, then he calls out 'more water.'®!

With the yagona still strong when the masmvnivanua sees this, still
he will call out o the people to pour more water into the tanoca, he
does not want the chief to drink strong yaqona. As for the person
preparing thé yaqona, when he holds the strainer up for the matanivanua
to see the drink, he face his knuckles towards the matanivanua and
then squeeze the strainer, and when the matamivanua knows that this
is the right strength for the yagona, then he calls out o the

person mixing the yagona 'squeeze it now (loba)'.

In Ra, when the people look after the jerving of the yagona and also
for the other people chosen to serve the chiefly yaqona cererony, the
xis people or those number of people whom they have chosen for the
cerenony sit up straight facing the chief.

Ag for the chiefly yagona ceremony in your area, how do the people
serving and looking after the serving of the yaqona arrange themselves
around the tanoa or yagona bowl during the ceremony?

They sit facing one another from the sides of the tanoca. They have
six people altogether, so three people sit on this gide and three
gsits on the opposite side and we have the person mixing the yagona
sit in the middle. They sit facing the tanoa and in front of them
stretches the string of the tanoa.

Before the mixing of the yagqona begins, the string of the tanoa is

straightened out in front of the tanoa.......
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bowl, this is called the SAU NI YAQONA.

You told me that for the chiefly yagona ceremony done for the Tui
Ngmosi, the people chant a thaditional song and this is for +he
mixing of the yaqgona. Can you tell me when does the chanting comes
in for the ceremony, does it begin when the first water for the
mixing of the yagona is poured into the tanoa or when the mixing is
under way?

At the time when the matanivanua cd 1ls out 'enough water for the
yagona, sgueeze now(loba)BX', then the chanting or the Singing of
the traditional song for the mixing of the yaqona begins. It does
not m tter whether the mixing of the yagona goes on for rour times,
five times or even ten times, the chanting will still carry on from
the people.

As for the yagona,who pours the yater into the tamoam and can you
tell me where this man stands or sits waiting for his turn to do his
taks of pouring the yagona into the tanoa, is he in the room where
the mixing of the yagona is done or gtands there outside waiting
until it is announced 'more water' then he comes in?

He sits there near to the door and carries the bamboo in which

the water is held. We use the bamboo nodes for holding the water
for the yaqona ceremony. As for this bamboo, we have two nodes

cut up, we need 4o have two nodes or more so that there is enough
water until the yaqona is over, they should not wait for someone
else to get more water during the time when they are mixing the
yagqona, so enough water is held there in a bamboo of two nodes.

The mouth of the hamboo is closéd with reed leaves, if not they

use some other leaves like corn leaves. <Lhe reason why they close

the mouth of the bamboo with these leaves is to allow thewater to flow
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After this e rson pours the water into the tanoam, then he returns to
where he sits to wait for the next time when the matanivanua calls out
!more water® .. i aines

Yes, he return to where he sits and wait for the next move when the
matanivanua calls oﬁt for 'more water' for the yaqona. When the
matanivanua calls out again 'more water', again the person responsible
for this takes the bamboo and pour more water into the tanoa. Only
more water is poured intox the tanocam when the matanivanua sees that
the yagona is too gtrong for the chied to drink, but when he notice
that the strength of the yaqona is enough for the chief to drink, then
he calls out, ''squeeze it(loba)'', then the person with the bamboo
takes the bamboo and let it rests against the wall of the house or
someone holds it for him. This time, he ,aits for the squeezer because
he is the one who will take the squeezer and shake off the yagona
dregs outside.

When this person responsible for the bamboo holding +the water takes
the gtrainer to shake off the yaqona dregs, can you tell me how many
times does he need to shake off the yaqona dregs from the gtrainer?

It depends on the performaces of the person mixing and preparing the
yaqona, and also if he manage to clean out gll the yaqona dregs one
time, then only once does he need to do the shaking of the strainer.
They can go this three to five times, and hen the e rson who is
mixing the yaqgona notice there is no more yaqona dregs in the +2noa,
then there is no more need for this ® rson to stand up to ghake off
the yagona dregs. All they need to do is +o0 remove all the yagona
dregs before the yaqgona is served to the chief. It is the person
mixing the yaqona who informs the chief, matanivanua and the

people there is no more yaqgona dregs in the tanoa by gsaying, ''SA DARAMA
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mind that this yaqona is not poured into the chief's cup using a cup

we use the ULU or this squeezer or strainer to squeeze the yaqona

into the cup of yaqona taken up to the chief. Sp they ghould have

all the yaqona dregs removed from the tanoa before the yagona is gerved.
No yaqona dregs in the tanoa and also none gticking onto the ULU or
strainer. It is this strainer which is used fa squeezing the yagqona
into the cup served to the chief and other people.

Can you tell me how does theperson mixing the yaqona pass on the
stmainer to this person who shakes off the yagqona dgregs before they
use it to squeeze the yaqona into the cup served to the chief?

As for this person mixing the yagona, when he gives or hands over the
strainer to this person yho shakes off the yaqonadregs outside, he
pass it over his shoulder like someone who carries an object or
something over their shoulders, he pass it over his shoulders and then
this person takes it fromx there and then goes outsidé to perform i
his task. After thex person mixing squeeze the yaqona down, then

he pass the ulu over his shoulders, the e rson who receives the
strainer stands up and moves up to receive the ulu, and then goes

out to shake the yagona dregs out. Also, when he return to give the
strainer to the g rson mixing the yaqona, he glso pass the ulu to

this person the same way, over the person's Bhoulders. And then he
takes it down gnd then start with the mixing of the yaqona again.

As for this Ulu it is passed from the right side and also sccepted

on the right side of the person mixing the yaqona?

Yes, he hands it over his shoulders from the right side and also when
he receives it back, it again comes from the right side like before.
They do not give this strainer from their left side or even receive

it from their left side.
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shoulders during the time when he is mixing the yagona and also

when the person who shakes off the yagona dregs return from shaking
them off?

This is the custom, to have the gtrainer passed over the shoulder

of the e rson mixing the yagona and also for the person who shakes off
the yagona, he pass it back in +the gsame manner. It does not mean

that they go this because the food for the chiefly magiti because of
the serving of the yaqona is yet to be presented like what they go

in Cakaudrove. The people knows that for g1l the ceremonies which
they perform for a chief or for Someone else, they know they have

to include all the small details and the small ceremonies or gestures
when performing an official reception for a hhief like this one
which they do for the Tui Namogi.

You mentioned something of the Ulu or the Vau, like for our people
today they yse cloths for Squeezing and preparing the yagona, can you
tell me how the Ulu is prepared or this Vau gbtrings which they

use por the mixing of the yaqona?

Very _ell, for the Ulu which they make out of the Vau sbtrings. PFirst
they have to do gertain things to the nulberry plant(vau) before

they come to the final stage when you can use the Bau for the Squeezing
of the yagona or anything else which you would like +0 get it's

water from, like Squeezing coconuts. All over Fiji, we have these
mulberry plants growing wild in our land. We cut gown these Vau trees,
and then we peel the skin before the stems of the vau which we have
cut into gizes are submerged in water, a gtick is stuck there in

the yater so that we are able to tell that this is the place where

the vau are dipped into +the water. This plant is very slimy and this

is the only way you can get rid of it's sliminess. Asfor the



We do not want the vau stems to have this gl iminess in it yhen e
dry it, because when we wet it again, the sliminess can gtill be
felt on these stems and strings we make out it.. After we manage

to get rid of it's &liminess then we are able +0 make use of it in
the squeezing and the preparing of any yé.qonq ceremony, whether it
is for a chief for our ownselves tool Also, if you taste the

yaqona mixéd in +he vau gtrings and the yaqona mixed in the cloth,
you will notice that there is a difference in taste, the one in
which we use the Vau this tastes better than the cloth used fof
mixing the yagona. A lot of people have proved this and they say
there is no better yaqona like the one which is mixed using the
traditional strainer called the Ulu or the Vau.

In the olden times, they have their omn ways in yhich the yagona

is prepared and this is the yaqona used for the chiefly ceremony.
Can you tell me how do they prepare these dry or green Yagona, as
for today, the yagona is pounded before it is used for preparing

for $he chief.........

In the olden times, they grate the yagona or rub it onto something
sharp, then the yaqona is placed inside the +anoa. After the yaqona
is placed inside the tanoa, the Ulu comes on top of the yagona and
the mixing of the yagona commence. The water is poured into +he
tanoa, then the yaqona is mixed with this strainer or Ulu.

During the time when the yaqona is mixed or r epared, where does this
cup bearer sits?

In our district, he is among these People yho looks after +the ~erving
of the yagona. One of them gltting there beside the +anoa stands up
to serve the yagona to the chief. In some other parts of Fiji, I
notice that the cup bearer does not sit here with the people looking

after the _erving of the yaqgona. thev ait on +he side whan +ha 2im-
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to take up his position in pront of the tanoa. Here in Nabukebuke
one of these six people looking gfter the jerving of the yaqona is
the cup bearer.

I heard in many parts of Fiji, the cup bearer is always gomeone from
the chiefly family, it can be the chief's son himself or someone who
belongs to the chiefly sub-clan in the village. Here in Ngbukebuke
is there a spwcial matagali where they choose this person to be the
cup pearer, or they choose a chief's son or one of the small chief's
son to be the cup bearer?

It is the same here also. We are the people yho are chosen to be cup
bearers when there is any chiefly yaqona ceremony held here in the village
Unless we give the other people permission to become cup bearers, it
can be the gon of a head of the particular sub-clan(matagali) but
rightly, it is within our family gnd exteneded family that the cup
bearers are chosen from.

Can you tell me how do the people looking gfter the gérving of the
yagqona dress themselves, have they got this special dress which they
have to wear?

Yes, the people looking after the serving of the yagona dress up in
traditional costumes, not these modern clothes wAich ye are yearing
today. These traditional costumes leafes them half naked. The leaves
of the VASILI plant is plaited and made into skirts and they year
this like our modern skirts. Also ror the person who mix the yaqona,
he ears arm ornaments, the same with the others, and their body is
shiny with oil before they take up their position beside the tanoa
in this place where the preparation of the yaqona takes place.

Do they wear any salusalu(garland of flowers)?

Yes, they wear those salusalu similar 4o the onew which our ancestors

make in +he olden +imes. Naot a dreaa nr nlathee -cavn hir antrana
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which we buy todsy from shops and stores. We wear grass skirts

and other traditional costumes which our gncestors wore during their
time wheh they took part in sach céremonies.

The matanivanua calls out there is enough water for the yaqona served
for the chi&ef. Can you tell me what happens now that the water (o)
the yaqona is right and also the pepple have already clapped their
hands in respect to show that the yagona is now ready?

After the matanivanua says enough water and now 'cobo', then one

of the people looking after the serving fif the tanoan stands up to
fold the Ubu yhich they had extended in front of them before

the mixing of +the yagona started, After they have folded the Ui,
then the person mixing the yaqona calls out to the matanivanus and
also o the people ingide the house, that ''gg darama gaka na Yaqona,'!
the yagona is ready +o be serwed. To show the respect we have for
the Ulu in front of the tanoa, the Pérson mixing the yaqona holds

out his arms and hands in front of him, having them straight, then
draws it towardd him straight, moves it from his right side to the
left féddlowing +the round circle of the tanoa surface, then he calls
out, 'sa darama saka ns Yaqona', Then he clapped his hands in respect
with the Ulu or the Vau he used for mixing the yagqona.

When he makes this movement around the tanoa, he does it only once or
TWICE .. unecans

Only once, then he clapped his hands with the Ulu. Ajso ror the Ulu
this is yhat he use for Squeezing the yaqgona into the cup served to
the chief. They do not use any other cup for the g®rving of +the
yaqona, it is the Ulu which they use. So after they have clapped with
respect to gshow the yaqona is ready to be seryed, the person Preparing
the yagona does not give it to the person who shakes off the gtrainer

or the Ulu to remove the yagona dregs. The mnercan miwiw_
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ready in front of him.

What about if the person mixing notice there are some y=qona Jregs

in the cup or sticking on to the Ulu?

This is something that the person mixing the yaqona has to take care
of, there should be no yagona gregs left there in the tanoan guring
the time when he is mixing the yaqona, all the dregs are removed, from
the tanoa and also none sticking there on the Ulu. <Yhe Person

mixing should see there is none left on both, tanoam and Ulu.

The xm=mp person given the Ulu also make sure that he shakes the sregs
off completely gnd none stuck there when he return it to the person
mixing the yaqgona.

After that, comes the chanting for the serving of the yagona and

the drinking of the yagona by the chief?

Yes, then ,omes the chanting. As for the chanting, they keep on
singigg this traditional song. When it comes to the time when they
have to clap their hands to show the yaaqona is ready o be served, then
they stop for a little while, then the cup bearer stands up and this
again calls for the chanting from the people. As for this traditional
song which they sing now, this is for the person yho takes the yaqona
up to the chief and gerve him with the yaqona.

Can you tell me when do the reople start the chanting for the mixing
of the yaqona, is it when +the people enter to place the +anoan in
front of the people ready +0 mix gnd serve it, or when everyone

has seated and the yater has been poured into the tanoa?

The people come into the room, they leave the tanoa there in the room
and then they place the yaqona into the bowl, followed by the Ulu,
then the water poured into the tanoam for the mixing of the yaqona.

After the matanivanua calls out, ''LOBA'' then this is the time when
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THe chanting can be long, they might chant the same song six times

or seven times or five times, only they stop when the yagona is
ready and clean also of any yaqona dreg left in %he tanoa. For
this yagona, they should have enough yaqona for the people drinking,
when all the people have drank the yaqona, also there ®hould not

be any more yaqona left there in the tanoa.

How many aips of yaqona can they get out of the yagqona prepared for
the chiefly yagona ceremony?

It depends on the cups of yagona used for the ceremony. If there is
a2 lot of yagona there in the tanoa, then they have six to five cups
of yaqona prepared for those yho ill drink the yagona, if not four
to five. The first cup served amd then someone drink Second to this
first cup, again the second cup is served, and then someone drinks
second to thé second cup of yagona, and then the third yaqona cup is
served, and gomeone grinks second to this third cup of yaqona, then
t“he fourth cup of yaqona is served and the person nixing the yagona
notices there is némore yagona left in the tanona, then he let the
matanivanua knows that the yaqona is finished, 'sa maca saka na yaqona
vakaturaga' the chiefly yaqQonaceremony is now finished'.

You told me that someone who sits there looking gfter thegerving of
the yagona is the cup bearer, can you describe the time he comes in
to take the cup before the yagona is placed into the cup and the manner
in which the cup is taken up to who has been gerved?

Can you also gescribe the position he takes when he stardds or crouch
there in front of the tanoan, can you tell me more about the way in
which the cup bearer presents himself at the front part of the tanoa
and also , hen it is time por him to take the cup to the chief and all

those who gre to be served, whether it is done in the same manner or
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The cup bearer stands up, fold the Sau ni yagona, and place it under
the tanona in front. There is a special way in which the Sau is
folded and then placed there in front of the tanoa. Then the cup
bearér takes the cup of yaqona and hold it in front of him towards the
person mixing the yagonaAt this time, he sits on his toes and with

his kness bend and straight in front of him. The person mixing

the yaqona squeeze the yagona into the cup and then leaves the

Ulu into the tanca again. The cup bearer takes the cup of yagona

and then slowly goes up, then he turns around very slowly starting from
the pight side towards the left side. When he is facing the front,

he takes one gtep, two steps and still with the cup of yagona strecthed
out in front of him. And if he knows the yords of the traditional
song which the people chant, then he follow it and every word of the
song describes the movement taken by the cup pearer, when he had

done all these, then someone calls out for the cup yagona to be taken
up to the person serwyed first. Then he stands up really straight and
then bring the cup towards him, and also the song ends here. The cup
bearer then moves forward to take the cup to the person served first.
The cup bearer waits for one of our people to call out that the
yagona can now be taken up, after he calls out t+he word used for this
occasion, then the cup bearer takes the cup to the chief. This is the
way in which the cup bearer ppresents himself and also the way in
which the yaqona prepared for a chief is served, prepared and also
taken care of, in the olden traditional customs.

There is no other sound heard, no wooden gong beaten, or the sound of
people heard when the Vunivalu drinks the cup of yagona served to

him. There is no soundheard during the time yhen they respect the

moment the Vunivalu accepts his cup of yagona to drink. Also

- SEUNEL = T 15 PO f N R | [ T (RS 08 T - -



851. Page %2

He keeps clapping his hands until another person who also belong to
ny gub-clan calls out, ''BIU'' which means 'leave', then he %=m stops.
Only one person will clap his hands during the time when the Vunivalu
is grinking his yaqona, or there is g group of peorle who will clap
their hands in respect quring the moment the chief begins drinking?
ﬁb, only one person from my gub-clan is responsible for the clapping
response they go when the chief is drinking and then he stops when
this other pefson calls out, 'biu'. If there is no one alive here

in our sub-clan, then someone else from another sub-clan or

someone they jgree on will carry out +this resepct for the chief.

I heard that for the chief, he is the only person who has his cup of
yaqona clapped at when he takes to grink it.......

Yes, this also applies for us. When the Tui Namosi and also Vunivalu
is here in our wvillage, no other chief whether big or small here in
Namosi gets this response after they have taken their cup of

yaqona, only for the great chief the Vunivalu. Only when the chief
drinks, then the people réspond with the clap;ing of the hands, no
one else in the village get this respond during ally qrinking party.
Also for those who have their yaqona clapped for, they often get this
question rising from the people asking, 'who is that getting the cadpping
response after theserving of the yaqona.' The people does not want
this sort of words offended them, so they do what they know is right
when the yaqona is serged for the chief and also for the rest of the

people with the chief.
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